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Transcript
Psalm	134,	A	Song	of	Ascents.	Come	bless	 the	Lord,	all	you	servants	of	 the	Lord,	who
stand	by	night	in	the	house	of	the	Lord.	Lift	up	your	hands	to	the	holy	place,	and	bless
the	Lord.

May	the	Lord	bless	you	from	Zion,	he	who	made	heaven	and	earth.	Psalm	134	is	the	last
of	 the	 Song	 of	 Ascents.	 It	 is	 one	 of	 the	 briefest	 psalms,	 and	 describes	 the	 circle	 of
blessing	between	the	Lord	and	His	people.

It	begins	by	summoning	the	servants	of	the	Lord,	those	who	stand	by	night	in	the	house
of	the	Lord,	to	bless	the	Lord.	 It	 is	 likely	that	this	was	addressed	to	priests	and	Levites
within	 the	house	of	 the	 Lord.	 The	 tasks	of	 such	men	were	not	 limited	 to	 the	daytime,
something	that	we	see	in	the	story	of	Samuel,	who	had	to	open	the	doors	of	the	house	of
the	Lord	in	the	morning.
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In	 1	 Chronicles	 9,	 27,	 and	 33,	 these	 night	 time	 tasks	 are	 described.	 And	 they	 lodged
around	the	house	of	the	Lord,	for	on	them	lay	the	duty	of	watching,	and	they	had	charge
of	opening	it	every	morning.	Now	these,	the	singers,	the	heads	of	the	fathers'	houses	of
the	Levites,	were	in	the	chambers	of	the	temple,	free	from	other	service,	for	they	were
on	duty	day	and	night.

The	servants	of	the	Lord,	addressed	here,	are	charged	to	lift	up	their	hands	to	the	holy
place	and	bless	the	Lord.	These	are	two	successive	postures,	 lifting	up	the	hands,	and
then,	 implied	 in	 the	 verb,	 kneeling	 to	 bless	 the	 Lord.	 The	 original	 charge	 to	 bless	 the
Lord	is	addressed	to	a	company	of	people,	but	verse	3	addresses	an	individual.

This	 is	 the	 inverse	 of	 the	 more	 typical	 movement	 within	 the	 Song	 of	 Ascents,	 and
perhaps	 appropriate	 for	 the	 psalm	 that	 ends	 it.	 Perhaps	 the	 blessing	 of	 verse	 3	 was
addressed	to	the	worshippers	by	the	priests.	We	should	probably	think	of	the	blessing	of
Numbers	chapter	6,	verses	22	to	27	here.

The	Lord	spoke	 to	Moses,	 saying,	 In	a	condensed	 form	 then,	 this	psalm	expresses	 the
circle	of	blessing.	The	Lord	being	blessed	by	his	people,	and	the	Lord	blessing	his	people.
A	question	to	consider.

Verse	 2	 mentions	 two	 successive	 postures	 of	 prayer	 and	 worship.	 Is	 there	 any
significance	to	the	physical	posture	that	we	adopt	in	such	acts?	Why	or	why	not?	Psalm
135	Praise	the	Lord,	for	the	Lord	is	good.	Sing	to	his	name,	for	it	is	pleasant.

For	the	Lord	has	chosen	Jacob	for	himself,	Israel	as	his	own	possession.	For	I	know	that
the	 Lord	 is	 great,	 and	 that	 our	 Lord	 is	 above	 all	 gods.	Whatever	 the	 Lord	 pleases	 he
does,	in	heaven	and	on	earth,	in	the	seas	and	all	deeps.

He	it	is	who	makes	the	clouds	rise	at	the	end	of	the	earth,	who	makes	lightnings	for	the
rain,	 and	 brings	 forth	 the	 wind	 from	 his	 storehouses.	 He	 it	 is	 who	 struck	 down	 the
firstborn	of	Egypt,	both	of	man	and	of	beast,	who	in	your	midst,	O	Egypt,	sent	signs	and
wonders	against	Pharaoh	and	all	his	servants,	who	struck	down	many	nations,	and	killed
mighty	kings,	Sihon	king	of	the	Amorites,	and	Og	king	of	Bashan,	and	all	the	kingdoms	of
Canaan,	and	gave	their	land	as	a	heritage,	a	heritage	to	his	people	Israel.	Your	name,	O
Lord,	endures	forever.

Your	 renown,	 O	 Lord,	 throughout	 all	 ages.	 For	 the	 Lord	 will	 vindicate	 his	 people,	 and
have	compassion	on	his	servants.	The	idols	of	the	nations	are	silver	and	gold,	the	work	of
human	hands.

They	have	mouths,	but	do	not	speak.	They	have	eyes,	but	do	not	see.	They	have	ears,
but	do	not	hear.

Nor	is	there	any	breath	in	their	mouths.	Those	who	make	them	become	like	them.	So	do
all	who	trust	in	them.



O	house	of	Israel,	bless	the	Lord.	O	house	of	Aaron,	bless	the	Lord.	O	house	of	Levi,	bless
the	Lord.

You	who	fear	the	Lord,	bless	the	Lord.	Blessed	be	the	Lord	from	Zion,	he	who	dwells	in
Jerusalem.	Praise	the	Lord.

Like	its	predecessor,	Psalm	135	begins	by	addressing	the	servants	of	the	Lord	who	stand
in	 the	 house	 of	 the	 Lord,	 in	 verses	 1	 and	 2.	 It	 includes	 also	 a	 blessing	 from	 Zion,	 in
verses	19	to	21.	We	might	think	of	this	as	an	expansion	of	Psalm	134,	bookended	by	the
address	to	the	servants	of	the	Lord	in	the	house	of	the	Lord	and	the	blessing	from	Zion
as	its	predecessor.	It	fills	out	the	worship	within	that.

The	 psalm	 is	 also	 bookended	 by	 a	 hallelujah,	 or	 praise	 the	 Lord,	 and	 an	 invitation	 to
others	to	join	in	such	worship.	It	includes	elements	from	the	law,	the	prophets,	especially
their	indictment	upon	idolatry,	and	other	psalms.	Besides	expanding	Psalm	134,	it	is	also
likely	drawing	upon	the	psalm	that	follows	it.

There	 is	 also	 a	 section	 within	 it	 that	 draws	 heavily	 upon	 Psalm	 115.	 The	 psalm	 is
classified	as	a	halal	psalm	and	would	have	been	used	on	key	 festal	occasions	such	as
Passover.	After	its	initial	summons	to	praise,	it	gives	reasons	for	which	praise	should	be
given.

God	 is	 good,	 and	 singing	 to	 his	 name	 is	 pleasant.	 Besides	 the	 goodness	 of	 God	 in
himself,	his	gifts	and	his	blessings	of	his	people	are	immense.	He	has	chosen	Jacob	for
his	special	possession.

It	 is	only	 fitting	 that	 Israel	 should	 respond	 in	worship.	Besides	God's	character	and	his
grace	towards	Israel,	the	greatness	of	God,	his	supremacy	over	all	of	the	other	gods,	is	a
further	reason	for	worship.	The	greatness	of	the	Lord	is	revealed	in	creation,	his	power	in
heaven	and	earth,	the	way	that	he	masters	all	the	forces	of	the	creation,	the	seas	and
the	deeps,	the	clouds,	the	lightning,	and	all	of	the	winds.

The	 description	 of	 the	 Lord's	 power	 over	 creation	 here	 is	 similar	 to	 that	 found	 in	 the
prophets,	 in	 places	 like	 Jeremiah	 10.13,	when	 he	 utters	 his	 voice	 there	 is	 a	 tumult	 of
waters	in	the	heavens,	and	he	makes	the	mist	rise	from	the	ends	of	the	earth,	he	makes
lightning	 for	 the	 rain,	 and	 he	 brings	 forth	 the	 wind	 from	 his	 storehouses.	 The	 Lord's
power	over	and	in	creation	is	expressed	in	his	acts	of	redemption,	most	particularly	the
events	of	the	Exodus.	In	contrast	to	other	Psalms,	where	it	is	quite	often	the	crossing	of
the	Red	Sea,	in	which	God's	power	is	most	clearly	seen,	here	it	is	chiefly	the	slaying	of
the	firstborn	of	Egypt	that	is	the	sign	of	God's	great	might.

To	this	are	appended	the	signs	and	the	wonders,	the	various	plagues	and	miracles	that
the	Lord	performed	 in	Egypt.	After	being	delivered	 from	Egypt,	 Israel	was	brought	 into
the	Promised	Land.	The	Psalm	 recounts	 the	victory	over	 the	kings	by	which	 this	entry



into	the	land	was	achieved,	Sihon	and	Og,	kings	of	the	Transjordan,	and	all	the	kingdoms
of	Canaan,	the	Promised	Land	proper.

The	 power	 of	 the	 Lord	 and	 the	 greatness	 of	 the	 Lord	 are	 revealed	 in	 creation,	 in
redemption,	 and	 then	 also	 in	 consummation.	 The	movement	 to	 consummation	 can	be
seen	in	verse	13.	The	Psalm	here	quotes	the	Song	of	Moses	 in	Deuteronomy	32,	verse
36.

when	he	sees	that	 their	power	 is	gone	and	there	 is	none	remaining,	bond	or	 free.	The
proof	of	God's	power	over	the	idols,	revealed	in	his	deliverance	of	his	people	at	the	end,
is	a	prominent	theme	in	the	prophet	 Isaiah.	 It	should	not	surprise	us	at	this	point	that,
like	the	prophet	Isaiah,	the	Psalm	moves	to	a	polemic	against	idolatry,	such	as	you	might
find	in	Isaiah	chapter	44,	verses	9	to	20.

The	verses	here	are	also	drawn	from	Psalm	115,	verses	2	to	11.	Why	should	the	nations
say,	Where	 is	their	God?	Our	God	is	 in	the	heavens,	He	does	all	 that	He	pleases.	Their
idols	are	silver	and	gold,	the	work	of	human	hands.

They	have	mouths,	but	do	not	speak,	eyes,	but	do	not	see.	They	have	ears,	but	do	not
hear,	noses,	but	do	not	smell.	They	have	hands,	but	do	not	feel,	feet,	but	do	not	walk.

And	they	do	not	make	a	sound	in	their	throat.	Those	who	make	them	become	like	them,
so	do	all	who	trust	in	them.	O	Israel,	trust	in	the	Lord,	He	is	their	help	and	their	shield.

O	house	of	Aaron,	trust	 in	the	Lord,	He	 is	their	help	and	their	shield.	You	who	fear	the
Lord,	 trust	 in	 the	Lord,	He	 is	 their	help	and	 their	 shield.	The	 triad	at	 the	end	of	Psalm
115,	Israel,	the	house	of	Aaron,	and	those	who	fear	the	Lord,	can	also	be	found	in	Psalm
118,	verses	2	to	4.	In	this	Psalm,	it	is	expanded	slightly.

We	have	O	house	of	 Israel,	O	house	of	Aaron,	O	house	of	 Levi,	 and	you	who	 fear	 the
Lord.	 The	 Psalm	 ends	 as	 it	 returns	 full	 circle,	 returning	 to	 the	 praise	 of	 the	 Lord	with
which	it	began.	A	question	to	consider.

Psalm	134	ends	with	the	words,	May	the	Lord	bless	you	from	Zion,	He	who	made	heaven
and	earth.	Psalm	135	ends	with	the	words,	Blessed	be	the	Lord	from	Zion,	He	who	dwells
in	Jerusalem.	Praise	the	Lord.

How	should	we	understand	the	significance	of	Jerusalem	as	the	place	to	which	blessing	is
directed	and	from	which	blessing	is	received?	Romans	chapter	8,	verses	18	to	39	For	 I
consider	that	the	sufferings	of	this	present	time	are	not	worth	comparing	with	the	glory
that	is	to	be	revealed	to	us.	For	the	creation	waits	with	eager	longing	for	the	revealing	of
the	sons	of	God.	For	the	creation	was	subjected	to	futility,	not	willingly,	but	because	of
him	who	subjected	it,	in	hope	that	the	creation	itself	will	be	set	free	from	its	bondage	to
corruption	and	obtain	the	freedom	of	the	glory	of	the	children	of	God.



For	 we	 know	 that	 the	 whole	 creation	 has	 been	 groaning	 together	 in	 the	 pains	 of
childbirth	until	now.	And	not	only	the	creation,	but	we	ourselves	who	have	the	first	fruits
of	the	Spirit,	groan	inwardly	as	we	wait	eagerly	for	adoption	of	sons,	the	redemption	of
our	bodies.	For	in	this	hope	we	were	saved.

Now	hope	that	is	seen	is	not	hope,	for	who	hopes	for	what	he	sees?	But	if	we	hope	for
what	 we	 do	 not	 see,	 we	 wait	 for	 it	 with	 patience.	 Likewise	 the	 Spirit	 helps	 us	 in	 our
weakness,	 for	 we	 do	 not	 know	 what	 to	 pray	 for	 as	 we	 ought,	 but	 the	 Spirit	 himself
intercedes	for	us	with	groanings	too	deep	for	words.	And	he	who	searches	hearts	knows
what	 is	the	mind	of	the	Spirit,	because	the	Spirit	 intercedes	for	the	saints	according	to
the	will	of	God.

And	we	know	that	 for	those	who	 love	God,	all	 things	work	together	 for	good,	 for	those
who	 are	 called	 according	 to	 his	 purpose.	 For	 those	 whom	 he	 foreknew,	 he	 also
predestined	 to	 be	 conformed	 to	 the	 image	 of	 his	 son,	 in	 order	 that	 he	might	 be	 the
firstborn	among	many	brothers.	And	those	whom	he	predestined,	he	also	called.

And	 those	 whom	 he	 called,	 he	 also	 justified.	 And	 those	 whom	 he	 justified,	 he	 also
glorified.	What	then	shall	we	say	to	these	things?	If	God	is	for	us,	who	can	be	against	us?
He	who	did	not	spare	his	own	son,	but	gave	him	up	for	us	all,	how	will	he	not	also	with
him	graciously	give	us	all	 things?	Who	shall	bring	any	charge	against	God's	elect?	 It	 is
God	who	justifies.

Who	is	to	condemn?	Christ	 Jesus	is	the	one	who	died,	more	than	that,	who	was	raised,
who	is	at	the	right	hand	of	God,	who	indeed	is	interceding	for	us.	Who	shall	separate	us
from	 the	 love	 of	 Christ?	 Shall	 tribulation,	 or	 distress,	 or	 persecution,	 or	 famine,	 or
nakedness,	or	danger,	or	sword?	As	it	is	written,	for	your	sake	we	are	being	killed	all	the
day	 long,	we	are	 regarded	as	 sheep	 to	be	 slaughtered.	No,	 in	 all	 these	 things	we	are
more	than	conquerors	through	him	who	loved	us.

For	I	am	sure	that	neither	death,	nor	life,	nor	angels,	nor	rulers,	nor	things	present,	nor
things	to	come,	nor	powers,	nor	height,	nor	depth,	nor	anything	else	in	all	creation	will
be	able	to	separate	us	from	the	love	of	God	in	Christ	 Jesus	our	Lord.	 In	addressing	the
question	of	suffering,	among	other	things,	in	the	second	half	of	Romans	chapter	8,	Paul
is	returning	to	some	matters	that	he	raised	earlier	in	the	letter,	in	places	such	as	chapter
5,	 verses	 3-5.	 Not	 only	 that,	 but	 we	 rejoice	 in	 our	 sufferings,	 knowing	 that	 suffering
produces	endurance,	and	endurance	produces	character,	and	character	produces	hope,
and	hope	does	not	put	us	to	shame,	because	God's	love	has	been	poured	into	our	hearts
through	the	Holy	Spirit	who	has	been	given	to	us.

Present	sufferings	are	put	into	perspective	by	the	hope	that	we	await,	much	to	the	same
point	that	Paul	has	made	in	2	Corinthians	chapter	4,	verse	17.	For	this	light,	momentary
affliction	 is	 preparing	 for	 us	 an	 eternal	 weight	 of	 glory	 beyond	 all	 comparison.	 The
incomparable	 glory	 that	 awaits	 us	 makes	 all	 of	 our	 present	 struggles	 and	 sufferings



seem	small	and	of	little	account	by	comparison.

Indeed,	for	Paul,	the	glory	that	awaits	us	 is	not	merely	awaiting	us,	but	 is	awaiting	the
entire	 creation.	 The	 creation	 cannot	 be	 set	 to	 rights	 until	mankind	has	been	 restored.
The	creation	eagerly	awaits	the	revelation	of	the	sons	of	God,	because	their	revelation	is
a	sign	of	its	longed-for	deliverance	from	the	futility	to	which	it	was	subjected.

Until	that	time,	the	creation	itself	exists	in	a	state	of	bondage.	Much	as	the	Gentiles	had
to	wait	until	the	Messiah	dealt	with	Israel's	problem	before	they	could	be	brought	 in	to
enjoy	freedom	as	one	people	with	the	Jews,	so	the	creation	has	to	wait	for	the	revelation
of	 the	 family	 of	 God.	Mankind	was	 created	 to	 steward	 the	 creation,	 to	 be	 fruitful	 and
multiply,	fill	the	earth,	subdue	it,	and	exercise	dominion	over	its	creatures.

This	 is	 the	 purpose	 for	 which	 Adam	 was	 created.	 He	 was	 created	 because	 the	 earth
needed	someone	to	till	 it.	Until	mankind	is	set	right,	however,	the	problems	of	creation
cannot	be	properly	addressed.

The	creation	is	stuck,	its	intended	transformation	arrested.	At	the	fall,	on	account	of	sin,
creation	was	subjected	to	futility.	The	creation	was	subjected	to	the	frustrating	power	of
death,	 corruption,	 and	 decay	 in	 ways	 that	 rendered	 it	 futile	 and	 unable	 to	 reach	 its
intended	goal.

Genesis	3,	verses	17-19,	the	judgment	upon	Adam,	describes	this.	And	to	Adam	he	said,
Because	you	have	listened	to	the	voice	of	your	wife,	and	have	eaten	of	the	tree	of	which
I	commanded	you,	you	shall	not	eat	of	it.	Cursed	is	the	ground	because	of	you.

In	pain	you	shall	eat	of	it	all	the	days	of	your	life.	Thorns	and	thistles	it	shall	bring	forth
for	you,	and	you	shall	eat	the	plants	of	the	field.	By	the	sweat	of	your	face	you	shall	eat
bread,	till	you	return	to	the	ground,	for	out	of	it	you	were	taken,	for	you	are	dust,	and	to
dust	you	shall	return.

Why	was	the	creation	subjected	to	futility?	Perhaps	to	limit	the	spread	and	power	of	sin.
If	a	sinful	and	fallen	humanity	had	access	to	the	full	power	of	creation,	a	creation	that
wasn't	subjected	to	futility,	humanity	could	have	done	immense	damage,	far	more	than
it	 has	 been	 able	 to	 do	 in	 a	 creation	 subjected	 to	 death.	 It	 was	 for	 this	 reason,	 for
instance,	that	man	was	cut	off	from	the	tree	of	life.

If	man	lived	forever,	then	his	sin	would	have	much	greater	and	far	less	mitigated	effects.
The	sinner	is	ultimately	the	one	subjected	to	the	futility	in	the	creation.	The	description
of	Ecclesiastes	is	a	good	example	of	this.

Life	under	the	sun	is	described	as	vaporous.	Vapor	is	something	that	you	can't	easily	see
through.	It	masks	and	obscures	things.

It's	not	something	that	you	can	grasp	hold	of.	You	can't	master	it	and	control	it	and	move



it	where	you	want	it	to	go.	It's	something	that	leaves	no	mark	behind.

It	vanishes.	 It	 is	something	that	 lacks	solidity.	 In	all	of	these	respects,	our	 lives	have	a
vaporous	character	to	them.

In	 Christ,	 however,	 we	 see	 power	 over	 the	 creation.	 Especially	 Christ's	 power	 to
overcome	the	futility	of	the	creation	and	the	power	of	death	at	work	within	it.	The	wind
and	the	waves	obey	him.

He	 can	 raise	 the	 dead.	 He	 can	 restore	 that	 which	 is	 lacking	 and	 repair	 that	 which	 is
broken.	Subjecting	the	creation	to	futility	was	always	only	temporary.

The	 intention	was	always	 that	 it	would,	at	 the	appropriate	 time,	be	 released	 from	that
futility,	when	its	stewards	were	restored.	The	salvation	of	humanity	then	occurs	against
a	cosmic	backdrop.	We	were	created	in	large	measure	as	servants	within	the	creation.

Salvation	 should	 never	 be	 narrowly	 focused	 merely	 upon	 individuals,	 nor	 yet	 merely
upon	humans.	We	were	saved	 for	 the	sake	of	a	greater	purpose,	 so	 that	we	might	be
righteous	 and	 effective	 stewards	 of	 God	 within	 his	 world	 once	 more.	 The	 creation	 is
described	as	groaning	in	labour.

The	theme	of	labour	pangs	are	commonly	used	in	scripture	to	speak	of	the	pain	through
which	a	new	order	 is	brought	 to	birth.	Most	notably	 in	 John	16,	verse	21,	where	 Jesus
describes	the	woman	whose	hour	has	come,	and	the	pains	that	come	upon	her	as	she's
trying	 to	 bring	 a	 new	 child	 into	 the	 world,	 but	 then	 the	 joy	 that	 follows.	 We	 should
remember	that	the	earth	is	like	a	womb.

We	 have	 that	 expressed	 in	 the	 poetry	 of	 scripture.	 Naked	 I	 came	 from	my	 mother's
womb,	naked	I	will	return	there,	knit	together	in	the	lowest	parts	of	the	earth.	The	earth
is	our	mother,	the	Adamah	from	which	the	Adam	is	formed.

For	most	of	history,	however,	the	womb	of	the	earth	has	been	a	barren	one.	Christ	opens
the	womb	of	 the	 earth,	 the	womb	of	 the	 tomb,	 in	 his	 resurrection.	He	 is	 the	 firstborn
from	the	dead,	and	as	a	result,	we	have	the	first	fruits	of	the	new	creation.

A	creation	that	is	no	longer	trapped	in	futility	and	death,	with	man	returning	to	the	dust,
man	returning	to	the	tomb,	the	mother	from	which	he	first	came.	As	the	people	of	God,
the	sons	of	God,	we	share	in	the	cosmic	groaning	of	the	creation,	on	account	of	the	fact
that	we	have	possession	of	the	first	fruits	of	the	spirit.	The	spirit	is	the	one	by	whom	we
are	begotten	again,	but	the	new	birth	that	the	spirit	brings	about	still	isn't	complete	until
our	bodies	are	raised.

The	 spirit's	 work	 has	 begun,	 but	 we	 now	 join	 with	 the	 creation	 in	 longing	 for	 the
deliverance	that	is	yet	to	come.	We	have	the	first	fruits,	which	serve	to	guarantee	that
we	will	one	day	enjoy	 the	 life	of	 the	spirit	 in	 its	 fullness,	but	we	still	wait	 for	 that	day.



Many	theologians	have	used	the	expression,	already	not	yet,	 to	express	 the	tension	 in
which	Christians	must	live.

The	spirit	that	we	have	received	is	already	an	anticipation	of	a	future	that	has	very	much
not	 yet	 arrived.	 The	 already	 not	 yet	 dynamic	 can	 affect	 some	 of	 the	 way	 that	 basic
dimensions	of	 salvation	play	out.	 For	 instance,	 justification	 is	 already	 received,	 on	 the
basis	of	Christ's	death	and	resurrection	in	the	past.

However,	we	await	a	 justification	 in	the	future,	as	we	will	be	vindicated	by	God	on	the
last	day	when	we	are	judged	according	to	our	works.	The	same	is	true	of	adoption.	We
have	already	been	adopted,	in	some	senses.

We	are	already	children	of	God.	Yet	in	another	respect,	as	we	see	in	this	chapter,	we	still
await	 our	 adoption,	 which	 comes	 when	 our	 bodies	 are	 raised.	 Our	 salvation,	 while
definitively	one	in	Christ,	has	not	yet	been	realised	in	practice.

Our	salvation	is	largely	an	awaited	salvation,	albeit	one	that	God	has	assured	us	of.	Our
salvation	is	in	large	measure	something	apprehended	by	hope.	It	can't	be	seen,	as	it	isn't
yet	here.

However,	it	can	be	grasped	by	the	confidence	of	Christian	hope.	If	we	have	such	a	hope
within	us,	we	will	wait	 patiently,	 aware	of	 the	glorious	 character	 of	 that	which	we	are
awaiting.	The	Spirit	is	present	with	us	in	our	struggles	as	we	patiently	await.

The	Spirit	intercedes	for	us,	and	also	equips	us	in	the	manner	and	the	material	of	prayer,
teaching	us	how	to	pray.	As	the	Spirit	 inspires	our	prayers,	His	groanings	and	 longings
become	 ours.	 Paul	 has	 earlier	 spoken	 of	 the	way	 that	 the	 Spirit	 grants	 us	 a	 sense	 of
intimacy	with	God	in	prayer,	as	by	the	Spirit	of	adoption	we	address	God	as	Abba.

Now	he	wants	us	to	see	that	the	Spirit	empowers	our	prayers	in	other	ways,	in	ways	that
snatch	us	up	into	the	great	cosmic	drama.	God	is	at	work	within	us,	renewing	us,	so	that
we	might	become	not	 just	sites	of	His	restoration	work,	but	fellow	workers	with	God	 in
that	task.	Verse	28	 is	one	of	those	verses	that	 is	routinely	abstracted	from	its	context,
and	treated	as	a	sort	of	general	promise	text.

God	works	all	things	together	for	good	to	those	who	love	Him,	the	people	He	has	called
for	 His	 purposes.	 Those	 who	 love	 God,	 and	 those	 who	 are	 called	 according	 to	 His
purpose,	are	 synonymous.	God,	 in	 calling	us,	poured	out	His	 love	 in	our	hearts	by	His
Spirit.

The	 people	 in	 question	 are	 the	 body	 of	 people	 that	 God	 has	 called.	 In	 God's	 call,	 He
secures	the	appropriate	response.	God's	grace	is	the	basis	of	our	spiritual,	no	less	than
our	natural,	life.

This	is	the	body	of	people	that	God	is	forming	in	the	fullness	of	time,	the	sons	of	God	that



Paul	spoke	of	earlier.	It's	a	very	specific	group	of	people	of	which	Paul	is	speaking	here.
Paul	is	also	speaking	of	things	working	together	for	good	in	the	context	of	the	suffering,
weakness	and	groaning	that	he	has	been	discussing	to	this	point.

The	 things	 that	 are	working	 together	 for	 good	 are	 the	 sufferings	 and	 the	 trials	 in	 our
lives.	The	meaning	of	working	together	for	good	should	also	be	carefully	considered.	This
is	not	just	a	matter	of	things	generally	panning	out	fairly	well	for	people	who	believe	in	a
Heavenly	Father.

No,	good	is	a	far	weightier	word	in	this	context,	as	we	will	see	in	the	verses	that	follow.
The	deeper	cause	of	our	assurance	here	is	the	expression,	according	to	His	purpose.	God
has	an	intention	in	calling	us,	and	He	will	achieve	that	whatever	might	befall	us.

In	 verses	 29	 and	 30,	 Paul	 traces	 things	 back	 to	 this	 deep	 purpose	 of	 God.	 Once	 we
realise	that	everything	is	grounded	in	the	purpose	and	the	promises	of	God,	we	will	have
much	more	assurance.	It	all	begins	not	with	us,	but	with	God's	foreknowledge.

God's	foreknowledge	is	His	eternal	loving	will	for	our	existence	as	a	people	for	Himself.
To	God's	foreknowledge	is	added	His	predestination,	His	determination	in	advance	that
we	will	be	conformed	to	the	image	of	His	Son,	so	that	a	Christ-shaped	people	might	be
formed.	This	is	the	great	governing	design	in	all	of	this.

Some,	by	 treating	Christ	more	as	 if	He	were	 the	means	of	executing	God's	election	or
predestination	of	a	certain	set	of	 individuals,	rather	than	at	the	very	heart	of	 it	all,	 the
one	that	it's	all	about,	have	rather	distorted	our	sense	of	what	Paul	is	referring	to	here.
At	 the	 centre	 of	 God's	 purpose	 of	 foreknowledge	 and	 election	 is	 not	 a	 random	 set	 of
individuals	called	the	elect.	Rather,	it	is	Christ	Himself.

He	 is	 the	one	 that	exists	at	 the	heart	of	God's	purpose	 in	history.	And	we	are	 formed
around	Him	and	conformed	to	Him.	Having	ordained	that	 this	people	be	 formed,	when
the	 time	came,	He	called	 them	 into	new	 life	by	 the	powerful	word	of	His	Spirit,	which
awakens	the	spiritually	dead	and	brings	into	existence	people	who	were	no	people.

Calling	 these	 people,	 God	 declares	 them	 to	 be,	 even	 though	 ungodly,	 people	 in	 good
standing	with	 Himself.	 He	 justifies	 them.	Once	 again,	 this	 isn't	 a	 timeless	 truth	 about
salvation,	so	much	as	it	is	a	claim	about	what	God	is	doing	in	this	new	work	in	Christ	in
the	fullness	of	time,	and	the	confidence	the	Roman	Christians	could	find	in	this	fact.

This	work	of	God	 in	salvation	was	something	hidden	 from	the	 foundation	of	 the	world.
But	in	this	moment	in	history,	as	a	result	of	Christ's	work,	it	is	being	revealed	and	worked
out.	Not	only	has	God	declared	the	called	people	to	be	in	good	standing	with	Himself	in
justification,	He	has	also	glorified	them.

We	are	now,	as	Paul	says	 in	Ephesians	2,	verse	6,	raised	up	with	Him	and	seated	with
Him	 in	 the	heavenly	places	 in	Christ	 Jesus.	This	glorification,	 like	 the	adoption	 that	he



spoke	of	earlier,	or	our	 justification,	which	anticipates	 final	 justification,	 is	anticipatory.
We	still	wait	to	be	clothed	with	the	glory	of	the	resurrected	body.

However,	 even	 now,	we	 already	 have	 the	 first	 fruits	 and	 the	 guarantee	 of	 that	 future
glorification	 in	 the	 gift	 of	 the	 Holy	 Spirit.	 This	 isn't	 just	 an	 irresistible	 divine	 purpose,
though.	When	 everything	 is	 seen,	 it	 is	 not	 an	 austere	 divine	 plan	 with	 which	 we	 are
dealing,	but	an	unfailing	and	enduring	and	persistent	divine	love,	a	love	that	will	never
surrender	us	to	another,	no	matter	the	force	that	tries	to	obstruct	it.

Paul	 asks	 a	 series	 of	 rhetorical	 questions,	 before	 launching	 into	 a	 triumphant
proclamation	at	the	end	of	the	chapter.	The	first	question	is,	if	God	is	for	us,	who	can	be
against	us?	The	 fact	 that	God	gave	us	His	Son	assures	us	of	everything	else.	God	has
done	the	really	great	thing.

Then	why	 be	 anxious	 about	 all	 that	 is	 small	 by	 comparison?	 This	 is	 the	 point	 that	 he
made	in	Romans	chapter	5,	verses	8-10.	But	God	shows	His	love	for	us,	in	that	while	we
were	still	sinners,	Christ	died	for	us.	Since	therefore	we	have	now	been	justified	by	His
blood,	much	more	shall	we	be	saved	by	Him	from	the	wrath	of	God.

For	if	while	we	were	enemies	we	were	reconciled	to	God	by	the	death	of	His	Son,	much
more,	now	that	we	are	reconciled,	shall	we	be	saved	by	His	life.	The	second	question	he
asks,	who	shall	bring	any	charge	against	God's	elect?	This	is	an	imagined	law	court.	Who
is	going	to	come	forward	and	bring	some	charge	against	this	person?	If	anyone	were	to
bring	a	charge,	they	would	be	found	to	be	at	odds	with	God	Himself.

He	has	declared	us	to	be	in	good	standing	with	Himself.	God	has	justified.	Who	can	stand
as	an	accuser	now?	The	third	question	is	similar.

Who	 is	 to	 condemn?	 Christ	 Himself	 has	 died	 for	 our	 sins.	 He	 was	 raised	 for	 our
justification.	He	is	now	interceding	on	our	behalf	in	heaven.

The	surety	of	Christ's	definitive	and	continuing	work	leaves	no	ground	for	condemnation.
The	fourth	question,	who	shall	separate	us	from	the	love	of	Christ?	As	if	trying	to	figure
out	 the	 answer,	 Paul	 goes	 on	 to	 give	 a	 roll	 call	 of	 the	 forces,	 the	 powers	 and	 the
extremities	of	creation.	Not	one	of	which	will	be	able	to	cut	us	off	from	God's	love.

God's	 love	 in	 Christ	 descended	 from	 the	 highest	 heights	 to	 the	 deepest	 of	 all	 depths.
There	 is	 nowhere	where	 people	 are	 beyond	 the	 reach	 of	God's	 grace	 and	 love.	When
grasped	by	God's	love,	there	is	no	greater	power	that	might	wrest	us	out	of	His	hands.

Most	particularly,	all	of	the	sufferings,	trials,	dangers	and	difficulties	that	come	our	way
cannot	separate	us	from	God.	Quite	the	opposite,	in	our	sufferings	we	are	marked	out	for
loving	sacrifice	to	God.	We	are	also	being	conformed	to	His	dearly	 loved	Son,	who	was
led	as	a	lamb	to	the	slaughter.



In	the	light	of	all	of	this,	we	can	persevere	in	tribulations,	 in	hope	and	in	confidence.	A
question	to	consider,	how	has	Paul	developed	the	theme	of	the	love	of	God	in	the	epistle
of	Romans	to	this	point?


