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Transcript
Job	chapter	25	Then	Bildad	the	Shuhite	answered	and	said,	Dominion	and	fear	are	with
God.	He	makes	peace	in	his	high	heaven.	Is	there	any	number	to	his	armies?	Upon	whom
does	his	light	not	arise?	How	then	can	man	be	in	the	right	before	God?	How	can	he	who
is	born	of	woman	be	pure?	Behold,	even	the	moon	 is	not	bright,	and	the	stars	are	not
pure	in	his	eyes.

How	much	less	man	who	is	a	maggot,	and	the	son	of	man	who	is	a	worm.	Chapters	25
and	26	of	the	Book	of	Job	raise	many	questions	for	commentators.	At	this	point	we	are
concluding	 the	 speeches	 of	 the	 third	 cycle,	 indeed	 of	 all	 the	 cycles,	 and	 there	 are
anomalies	at	this	point.

Bildad	 has	 a	 very,	 very	 short	 speech.	 Job	 has	 a	 long	 speech.	 There	 is	 no	 speech	 for
Zophar.
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When	this	is	coupled	with	all	of	the	other	textual	questions,	and	the	way	in	which	Job's
voice	at	 certain	points	 seems	 to	be	out	 of	 keeping	with	his	 character	 and	his	broader
position,	 for	 instance	 in	verses	5	 to	14	of	chapter	26,	where	 Job	gives	a	doxology	that
seems	to	go	against	 the	grain	of	some	of	his	argument.	 It	contrasts,	 for	 instance,	with
the	 doxology	 of	 chapter	 12	 verses	 13	 to	 25,	 some	 have	 argued,	 which	 explores	 the
shadow	 side	 of	God's	 greatness.	Many	 commentators	 honestly	wrestling	with	 some	 of
these	problems	have	tried	to	resolve	them	by	attributing	different	sections	of	the	text	to
different	 speakers,	by	suggesting	 that	 the	 text	has	gotten	confused	somewhere	 in	 the
transmission,	or	that	certain	verses	have	been	transposed.

Such	approaches	should	not	be	dismissed	as	possibilities,	yet	ideally	we	won't	resort	to
such	extreme	hypotheses	 if	 less	 radical	ones	are	at	hand.	Norman	Harbell	argues	 that
chapters	25	and	chapters	26	verses	5	to	14	are	all	Bildad,	with	chapter	26	verses	5	to	14
elaborating	chapter	25	verse	2.	David	Clines	argues	that	all	of	chapters	25	and	26	are
Bildad.	Chapter	26	verse	1,	in	his	understanding,	was	a	later	addition	or	transposition.

Verses	2	 to	4	 then	of	chapter	26	are	Bildad's	words	 to	 Job.	However,	even	 though	 the
majority	 of	 commentators	 and	 a	 large	 number	 of	 translations	 reorder	 or	 reattribute
material	 from	 chapters	 24	 to	 27	 in	 particular,	 there	 are	 a	 large	 number	 of	 dissenting
voices.	 Francis	 Anderson,	 Robert	 Feil,	 Gerald	 Janssen,	 and	 Toby	 Sumter	 all	 make	 the
point	that	the	arguments	of	the	Friends	are	exhausted.

At	this	point,	they're	sputtering	or	petering	out.	Bildad's	speech	is	so	short	because	he
has	very	little	to	say	that	has	not	already	been	said.	In	fact,	as	Janssen	argues,	it	may	be
because	Job	directly	 interrupts	him,	because	Job	recognises	all	 too	well	 that	Bildad	has
nothing	more	to	add.

The	 attentive	 reader,	 for	 instance,	 will	 notice	 that	 Bildad	 is	 largely	 repeating	 an
argument	that	we	had	in	the	very	opening	speech	of	the	dialogues	by	Eliphaz.	Chapter	4
verses	17	to	19.	Can	mortal	man	be	in	the	right	before	God?	Can	a	man	be	pure	before
his	Maker?	Even	in	his	servants	he	puts	no	trust,	and	his	angels	he	charges	with	error.

How	much	more	those	who	dwell	in	houses	of	clay,	whose	foundation	is	in	the	dust,	who
are	 crushed	 like	 the	moth.	 Eliphaz	 had	made	 another	 similar	 argument	 in	 chapter	 15
verses	14	to	16.	What	is	man	that	he	can	be	pure,	or	he	who	is	born	of	a	woman	that	he
can	be	righteous?	Behold,	God	puts	no	trust	 in	his	holy	ones,	and	the	heavens	are	not
pure	in	his	sight.

How	 much	 less	 one	 who	 is	 abominable	 and	 corrupt,	 a	 man	 who	 drinks	 injustice	 like
water.	 At	 this	 point	 it	 is	 apparent	 that	 if	 Bildad	 and	 others	 continue,	 they	will	 just	 be
repeating	 the	 same	 arguments.	 The	 cycle	 runs	 out	 of	 steam	 halfway,	 because	 the
arguments	are	broken	down.

In	 his	 brief	 speech	 Bildad	 emphasises	 the	 sovereignty	 of	God.	 He	 is	 the	 one	who	 has



dominion	in	the	highest	heavens.	He	rules	over	his	armies,	the	stars	and	the	angels.

Anderson	 makes	 the	 point	 that	 Bildad	 seems	 to	 have	 retreated	 from	 his	 stronger
arguments	earlier	on.	Rather	than	talking	about	the	scrutability	of	God's	judgments	upon
the	wicked,	 there	 is	 a	 greater	 sense	 of	 the	 incomprehensibility	 of	God	 in	 this	 speech.
Verses	3	to	6	alternate	between	the	heavens	and	humanity.

The	armies	and	the	light	in	the	heavens	in	verse	3,	then	man	and	one	born	of	woman	in
verse	4.	 In	verse	5	 the	moon	and	 the	stars,	and	 in	verse	6	man	being	compared	 to	a
maggot	and	a	worm.	The	argument	here	is	similar	to	that	of	Eliphaz	earlier	on,	as	we've
noted.	Eliphaz's	claims	concerned	God's	transcendent	glory	and	holiness,	against	which
mankind	would	always	seem	sinful.

No	man	could	ever	make	a	 realistic	 claim	 to	be	 in	 the	 right	 relative	 to	God.	 Even	 the
moon	and	 the	 stars	are	pale	 in	 relation	 to	God's	glory.	Man	 is	a	 small	 creature	of	 the
earth.

He	is	akin	of	the	maggot	and	the	worm	who	will	finally	eat	him	up.	He's	a	creature	born
of	 earth	who	will	 return	 to	 the	earth.	 It	 shouldn't	 be	hard	 to	hear	 an	echo	of	 Psalm	8
here.

In	 verses	 3	 to	 4	 of	 Psalm	 8	we	 read,	When	 I	 look	 at	 your	 heavens,	 the	work	 of	 your
fingers,	the	moon	and	the	stars	which	you	have	set	 in	place,	what	is	man	that	you	are
mindful	of	him,	and	the	son	of	man	that	you	care	for	him?	While	the	psalmist	goes	on	to
talk	about	the	marvellous	way	in	which	the	Lord	does,	in	fact,	care	for	his	creatures,	and
the	dignity	and	the	glory	that	he	has	given	to	mankind,	Bildad's	point	seems	to	move	in
the	 other	 direction,	 if	 anything,	 to	 downplay	 this.	 The	 psalmist	 wonders	 that	 such	 a
transcendent	God	would	have	a	meaningful	 relationship	with	human	beings.	Bildad,	so
emphasising	 the	 transcendence	and	 the	holiness	of	God,	calls	 into	question	 the	notion
that	he	ever	could.

We	need	to	consider	what	lies	at	the	heart	of	Job's	claim.	Job	is	claiming	that	a	man	can
be	in	the	right	with	God.	This	is	not	just	an	abstract	claim	of	justice.

Nor	should	this	be	seen	just	as	a	matter	of	desiring	self-righteousness.	Job	is	calling	for
vindication,	for	a	divine	declaration	that	he	is	in	the	right.	But	this	is	not	just	to	serve	his
own	pride.

Near	the	heart	of	Job's	insistence	is	the	idea	that	a	man	can	truly	relate	to	God.	A	man
can	be	in	right	standing	with	God.	A	man	can	meaningfully	interact	with	God.

Whereas	the	distant	deity	of	Bildad	cannot	offer	such	a	relationship.	 It	 is	not	that	 Job's
confidence	 in	 this	never	wavers.	For	 instance	 in	chapter	9	verses	2	 to	4.	However,	 Job
still	stubbornly	pursues	such	vindication	that	he	would	be	declared	to	be	in	the	right	with
God.



As	 Jansen	 notes,	 Psalm	 8	was	 also	 in	 the	 background	 of	 Job's	 statement	 in	 chapter	 7
verses	17	to	18.	What	is	man	that	you	make	so	much	of	him	and	that	you	set	your	heart
on	 him,	 visit	 him	 every	morning	 and	 test	 him	 every	moment?	 Jansen	writes,	 If	 Job	 in
chapter	7	 ironically	reinterprets	the	special	attention	for	which	the	God	of	Psalm	8	has
singled	out	humankind,	he	nevertheless	 sustains	a	 sense	of	 that	 special	attention	and
vocation.	 The	 resolution	 of	 the	 book	 of	 Job	 will	 suggest	 that	 Job's	 reinterpretation	 of
Psalm	8	was	right,	but	in	a	different	sense	than	he	realized.

Whereas	 Bildad's	 own	 reinterpretation	 is	 simply	 wrong.	 Job	 chapter	 26	 Then	 Job
answered	and	said,	How	you	have	helped	him	who	has	no	power!	How	you	have	saved
the	 arm	 that	 has	 no	 strength!	 How	 you	 have	 counseled	 him	who	 has	 no	wisdom	 and
plentifully	 declared	 sound	 knowledge!	With	 whose	 help	 have	 you	 uttered	 words?	 And
whose	 breath	 has	 come	 out	 from	 you?	 The	 dead	 tremble	 under	 the	 waters	 and	 their
inhabitants.	Sheol	is	naked	before	God,	and	Abaddon	has	no	covering.

He	stretches	out	the	north	over	the	void	and	hangs	the	earth	on	nothing.	He	binds	up	the
waters	in	his	thick	clouds,	and	the	cloud	is	not	split	open	under	them.	He	covers	the	face
of	the	full	moon	and	spreads	over	it	his	cloud.

He	has	 inscribed	a	circle	on	the	face	of	the	waters,	at	the	boundary	between	light	and
darkness.	The	pillars	of	heaven	tremble	and	are	astounded	at	his	rebuke.	By	his	power
he	stilled	the	sea.

By	his	understanding	he	shattered	Rahab.	By	his	wind	the	heavens	were	made	fair.	His
hand	pierced	the	fleeing	serpent.

Behold,	these	are	but	the	outskirts	of	his	ways.	And	how	small	a	whisper	do	we	hear	of
him!	 But	 the	 thunder	 of	 his	 power,	 who	 can	 understand?	 In	 chapter	 26,	 Job	 answers
Bildad	 dismissively	 and	 sarcastically.	 It's	 quite	 possible	 that	 Job	 interrupts	 Bildad,	 and
Bildad's	speech	is	so	short	because	Job	prevents	him	from	finishing	it.

Harbell	and	various	other	commentators	have	argued	that	verses	5	to	14	of	this	chapter
are	 actually	 the	 words	 of	 Bildad,	 and	 that	 Job's	 response	 should	 be	 read	 after	 them.
However,	if	verses	2	to	4	are	a	response	to	a	speech	of	Bildad	that	concludes	with	verses
5	to	14,	 it	would	 jar	somewhat	to	go	from	such	a	doxology	to	a	dismissive	and	caustic
statement	 on	 Job's	 part.	 Job,	 we	 would	 naturally	 assume,	 would	 not	 disagree	 with
anything	in	the	doxology.

It	is	the	inferences	that	his	friends	draw	from	such	doxologies	that	is	the	issue	with	him.
Janssen	 raises	 the	 intriguing	 possibility	 that	 Job	 interrupted	 Bildad's	 final	 speech,	 and
then	finished	Bildad's	speech	more	adequately	for	him.	He	argues	that	in	chapter	27,	Job
also	gives	voice	to	the	argument	that	Zophar	would	have	done.

He	already	knows	what	 the	 friends	are	going	 to	say,	 so	he	preempts	 their	arguments.



However,	 in	 both	 cases,	 he	 gives	 the	 argument	 in	 a	 way	 that	 turns	 them	 to	 his	 own
purposes.	 Verses	 5	 to	 14	 are	 a	 remarkable	 portrayal	 of	God's	 sovereignty,	 power	 and
wisdom	in	creation.

Robert	Farl	observes,	What	is	worth	noticing	here	is	that	this	chapter	in	a	small	compass
anticipates	the	structure	of	Yahweh's	speeches	in	chapters	38	to	41.	Verses	1	to	4	are	a
challenge.	Yahweh	also	begins	with	a	challenge.

Then	 verses	 5	 to	 10	 correspond	 to	 chapters	 38	 to	 39,	 with	 their	 evocation	 of	 the
mysteries	of	the	universe.	And	verses	11	to	14	touch	on	the	mystery	of	supernatural	evil,
which	is	the	thrust	of	chapters	40	to	41.	Job	describes	the	universality	of	God's	dominion,
his	power	over	the	elements	of	the	creation.

He	 laid	 the	 foundations,	he	stretched	out	 the	canopy	over	 it.	He	controls	by	his	power
the	 great	 might	 of	 the	 seas.	 Shattering	 Rahab,	 the	 great	 sea	 monster,	 are	 various
cosmogonic	myths	of	the	ancient	Near	East.

Despite	these	great	and	marvellous	acts	of	creation,	Job	insists	that	these	are	but	a	small
intimation	of	who	God	is.	How	small	a	whisper	do	we	hear	of	him?	It	is	noteworthy	that
the	word	whisper	here	 is	one	that's	only	 found	on	one	other	occasion	 in	scripture,	and
it's	also	in	the	book	of	Job.	Fittingly,	in	this	final	speech	of	the	dialogues,	it	refers	back	to
the	first	of	all	of	the	speeches	of	the	dialogues,	Eliphaz's	speech,	where	he	had	spoken
about	the	vision	that	he	had	received	in	the	night,	and	the	whisper	that	he	heard	there.

The	 transcendent	majesty	of	God	 is	distant	and	mysterious,	and	 the	 friends	have	only
the	smallest	hints	of	it.	But	next	to	this	whisper,	there	is	the	thunder	of	God's	power,	the
thunder	of	God's	power	that	has	shaken	the	entirety	of	Job's	world.	Who	can	understand
that?	Janssen	notes	that	the	only	other	place	where	we	see	this	word	for	power	used	is	in
chapter	12,	verse	13.

With	God	a	wisdom	and	might,	he	has	counsel	and	understanding.	 In	that	context,	 the
statement	introduced	Job's	doxology,	which	explored	the	shadow	side	of	God's	majesty,
the	 fact	 that	 we	 cannot	 discern	 or	 read	 God's	 purposes	 in	 his	 acts.	 By	 his	 power,	 he
works	beyond	human	understanding.

Chapter	27	begins	with	a	resumptive	expression,	and	Job	again	took	up	his	discourse	and
said,	For	this	reason,	it	might	be	best	to	read	chapter	26	as	a	self-contained	speech,	and
this	would	be	a	good	response	to	many	of	those	who	argue	that	Job's	speech	here	is	too
long,	 seeing	 it	 as	 going	 from	 chapter	 26	 to	 31,	 whereas	 what	 we	 actually	 see	 are	 a
number	of	distinct	 speeches	of	 Job,	and	quite	possibly	punctuated	by	a	speech	by	 the
author	 in	 chapter	 28.	 This	 is	 concluding,	 and	 then	 also	 summing	 up,	 the	 case	 of	 Job.
Considered	this	way,	we	should	not	be	that	surprised	at	the	form	that	the	text	takes.

A	question	 to	 consider,	where	else	 in	 scripture	do	we	 find	other	poetic	descriptions	of



God's	great	creation	deeds?	 James	chapter	1	And	 let	steadfastness	have	 its	 full	effect,
that	you	may	be	perfect	and	complete,	lacking	in	nothing.	If	any	of	you	lacks	wisdom,	let
him	ask	God,	who	gives	generously	to	all	without	reproach,	and	it	will	be	given	him.	But
let	him	ask	in	faith,	with	no	doubting,	for	the	one	who	doubts	is	 like	a	wave	of	the	sea
that	is	driven	and	tossed	by	the	wind.

For	 that	person	must	not	suppose	 that	he	will	 receive	anything	 from	the	Lord.	He	 is	a
double-minded	 man,	 unstable	 in	 all	 his	 ways.	 Let	 the	 lowly	 brother	 boast	 in	 his
exaltation,	and	the	rich	in	his	humiliation,	because	like	a	flower	of	the	grass	he	will	pass
away.

For	 the	sun	 rises	with	 its	 scorching	heat	and	withers	 the	grass,	 its	 flower	 falls,	and	 its
beauty	perishes.	So	also	will	the	rich	man	fade	away	in	the	midst	of	his	pursuits.	Blessed
is	 the	man	who	 remains	 steadfast	 under	 trial,	 for	 when	 he	 has	 stood	 the	 test	 he	will
receive	the	crown	of	life,	which	God	has	promised	to	those	who	love	him.

Let	 no	 one	 say	 when	 he	 is	 tempted,	 I	 am	 being	 tempted	 by	 God,	 for	 God	 cannot	 be
tempted	with	evil,	and	he	himself	tempts	no	one.	But	each	person	is	tempted	when	he	is
lured	and	enticed	by	his	own	desire.	Then	desire,	when	it	has	conceived,	gives	birth	to
sin,	and	sin,	when	it	is	fully	grown,	brings	forth	death.

Do	not	be	deceived,	my	beloved	brothers.	Every	good	gift	and	every	perfect	gift	is	from
above,	coming	down	from	the	Father	of	lights,	with	whom	there	is	no	variation	or	shadow
due	to	change.	Of	his	own	will	he	brought	us	forth	by	the	word	of	truth,	that	we	should
be	a	kind	of	first	fruits	of	his	creatures.

Know	this,	my	beloved	brothers.	Let	every	person	be	quick	to	hear,	slow	to	speak,	slow
to	anger,	for	the	anger	of	man	does	not	produce	the	righteousness	of	God.	Therefore	put
away	all	 filthiness	and	 rampant	wickedness,	and	 receive	with	meekness	 the	 implanted
word,	which	is	able	to	save	your	souls.

But	be	doers	of	the	word,	and	not	hearers	only,	deceiving	yourselves.	For	if	anyone	is	a
hearer	of	the	word	and	not	a	doer,	he	is	like	a	man	who	looks	intently	at	his	natural	face
in	a	mirror,	for	he	looks	at	himself	and	goes	away	and	at	once	forgets	what	he	was	like.
But	the	one	who	looks	into	the	perfect	law,	the	law	of	liberty,	and	perseveres,	being	no
hearer	who	forgets,	but	a	doer	who	acts,	he	will	be	blessed	in	his	doing.

If	anyone	thinks	he	 is	religious,	and	does	not	bridle	his	tongue,	but	deceives	his	heart,
this	 person's	 religion	 is	 worthless.	 Religion	 that	 is	 pure	 and	 undefiled	 before	 God	 the
Father	 is	 this,	 to	 visit	 orphans	 and	 widows	 in	 their	 affliction,	 and	 to	 keep	 oneself
unstained	from	the	world.	There	are	four	Jameses	mentioned	in	the	New	Testament.

James	 the	 son	 of	 Alphaeus,	 James	 the	 father	 of	 Judas,	 not	 Iscariot,	 James	 the	 son	 of
Zebedee	and	the	brother	of	John,	who	is	martyred	earlier	on	in	chapter	12	of	Acts,	and



James	the	brother	of	Jesus	and	leader	in	the	early	church.	Most	likely,	the	author	of	the
book	 of	 James	 is	 the	 brother	 of	 Jesus.	 The	 inclusion	 of	 the	 book	 in	 the	 canon	 and	 its
authority	 likely	depended	upon	 the	authority	of	 the	 figure	 that	 it	was	associated	with,
and	early	testimony	consistently	points	in	the	direction	of	the	brother	of	Jesus.

It's	 a	 very	 Jewish	 book,	 it's	 written	 in	 a	 Jewish	 context,	 and	 seemingly	 to	 a	 Jewish
audience.	 When	 we	 read	 it,	 we	 should	 notice	 a	 lot	 of	 similarities	 with	 Jesus'	 own
teaching.	 Even	 without	 explicit	 allusions,	 we	 should	 notice	 many	 parallels	 with	 the
Sermon	on	the	Mount,	for	instance.

Chapter	 1	 opens	 with	 James,	 or	 rather	 Jacob,	 writing	 to	 the	 12	 tribes,	 James	 is	 our
anglicized	form	of	the	Hellenized	form	of	the	name	Jacob.	The	12	tribes	didn't	really	exist
in	the	same	manner	at	this	point.	In	many	ways,	they	had	merged	into	each	other,	and
they	are	referred	to	more	generally	as	the	Jews.

They	 are	 scattered	 among	 the	 nations,	 and	 he	 writes	 to	 them,	 presumably	 from
Jerusalem.	Are	 they	scattered	as	 those	dwelling	among	 the	nations,	as	 those	who	had
left	 Israel	 and	 Judah	 through	 the	 exile?	Are	 they	 scattered	 through	persecution	 of	 the
early	 church?	 Or	 are	 they	 scattered	 in	 a	 more	 general	 spiritual	 sense	 as	 aliens	 and
strangers	in	the	world?	It's	not	entirely	clear.	I	would	lean	towards	seeing	it	as	Jews	that
lived	among	the	nations,	with	a	special	consideration	to	 the	 Jewish	Christians	who	had
left	Jerusalem	and	now	lived	in	various	places	among	the	Gentiles.

After	a	brief	but	typical	greeting,	James	moves	into	the	content	of	his	letter.	James	can
play	with	words	 in	moving	 his	 letter	 forward.	 Here,	 greetings	 is	 followed	 by	 a	 charge
concerning	joy,	a	related	term.

He	 calls	 for	 them	 to	 show	 joy	 in	 trials,	 as	 such	 trials	 test	 faith	 in	 a	way	 that	 leads	 to
growth	towards	maturity.	Trials	have	a	purpose	and	a	positive	intended	outcome	by	the
Lord.	They	aren't	meaningless.

James	probably	has	in	mind	here	more	general	trials,	not	just	the	explicit	tribulation	and
trial	 that	 comes	 upon	 the	 church	 at	 the	 appointed	 time.	 Trials	 should	 produce	 a
steadfastness	 and	 fortitude	 that	 enables	 us	 to	 stand	 up	 to	 challenge.	 As	 we	 respond
faithfully	to	trials,	we	become	perfect	and	complete.

We	become	mature,	having	all	that	we	need.	The	goal	of	trials	should	be	our	maturity,
that	we	should	grow	beyond	various	areas	of	lack.	One	of	the	most	significant	of	these
forms	of	lack	might	be	our	need	for	wisdom.

The	book	of	 James	picks	up	a	number	of	wisdom	themes	 from	 the	Old	Testament	and
also	in	the	New.	In	scripture,	wisdom	begins	with	the	fear	of	the	Lord.	It	involves	insight
into	God's	will	for	our	lives,	and	at	its	very	heart	is	the	practical	skill	in	the	art	of	living
well.



If	we	are	to	be	complete	and	mature,	we	will	need	this	sort	of	thing.	God	is	a	generous
giver	to	those	who	ask	good	gifts	from	him,	and	wisdom	is	a	primary	example	of	such	a
gift.	In	Matthew	chapter	7	verses	7	to	11,	Jesus	speaks	about	God's	giving.

Ask	and	it	will	be	given	to	you,	seek	and	you	will	find,	knock	and	it	will	be	opened	to	you.
For	 everyone	 who	 asks	 receives,	 and	 the	 one	 who	 seeks	 finds,	 and	 to	 the	 one	 who
knocks	it	will	be	opened.	Or	which	one	of	you,	if	his	son	asks	him	for	bread,	will	give	him
a	stone?	Or	if	he	asks	for	a	fish,	will	give	him	a	serpent?	If	you	then,	who	are	evil,	know
how	to	give	good	gifts	to	your	children,	how	much	more	will	your	Father	who	is	in	heaven
give	good	things	to	those	who	ask	him?	God	does	not	just	give	generously,	he	also	gives
without	reproach.

He	is	not	a	giver	who	constantly	accuses	the	recipients	of	his	gifts	and	makes	them	feel
guilty	 about	 receiving	 them.	 He	 is	 glad	 to	 give,	 and	 he	 does	 so	 freely.	 We	 should
consequently	approach	him	confidently,	knowing	that	he	wants	to	give	his	good	gifts	to
us.

God	more	specifically	responds	to	requests	given	by	confident	faith.	The	danger	here	is
of	being	fickle,	and	lacking	determination	and	confidence	in	our	approach	to	God.	In	the
Gospels	there	are	several	examples	of	people	having	to	persist	in	requests	before	they
are	given	the	healing,	or	the	exorcism,	or	the	deliverance	that	they	are	looking	for.

Those	without	faith	give	up	before	they	receive	a	positive	answer.	And	however	he	might
seem	to	be	discouraging	at	first,	he	wants	to	give	healing,	he	wants	to	give	deliverance.
But	faith	has	to	break	through.

The	person	who	doubts	is	unstable	and	double-minded.	He	is	a	man	who	does	not	love
the	Lord	with	all	his	heart,	soul,	mind	and	strength.	He	is	fickle	and	unreliable.

It	is	the	wholehearted	pursuit	of	the	Lord	that	is	promised	a	blessing,	not	those	who	half-
heartedly	do	so,	or	 those	who	hedge	their	bets.	 If	we	 truly	seek	him,	he	will	gladly	be
found	by	us.	James	calls	for	the	lowly	brother	to	boast	in	his	exaltation	and	the	rich	in	his
humiliation.

There	 is	 a	 sort	 of	 a	 transvaluation	of	 values	as	 some	have	 called	 it	 here.	 Judgment	 is
about	 to	 come	 and	 while	 they	 may	 seem	 fortunate	 to	 those	 around,	 those	 who	 are
deeply	 invested	 in	 the	 riches	of	 this	age	will	 suffer	great	 loss.	As	 Jesus	argues	 in	Luke
chapter	6	verses	20	to	25,	And	he	lifted	up	his	eyes	on	his	disciples	and	said,	Blessed	are
you	who	are	poor,	for	yours	is	the	kingdom	of	God.

Blessed	 are	 you	who	 are	 hungry	 now,	 for	 you	 shall	 be	 satisfied.	 Blessed	 are	 you	who
weep	now,	 for	you	shall	 laugh.	Blessed	are	you	when	people	hate	you,	and	when	they
exclude	you,	and	revile	you,	and	spurn	your	name	as	evil	on	account	of	the	Son	of	Man.

Rejoice	 in	 that	day	and	 leap	 for	 joy,	 for	behold	your	 reward	 is	great	 in	heaven,	 for	 so



their	fathers	did	to	the	prophets.	But	woe	to	you	who	are	rich,	for	you	have	received	your
consolation.	Woe	to	you	who	are	full	now,	for	you	shall	be	hungry.

Woe	to	you	who	laugh	now,	for	you	shall	mourn	and	weep.	There	is	a	form	of	testing	to
occur	that	will	come	for	some	with	poverty	and	oppression,	with	others	it	will	involve	the
loss	 of	 former	 wealth	 and	 status.	 And	 wealth	 can	 also	 produce	 a	 sort	 of	 double-
mindedness	which	James	has	just	warned	about.

Matthew	 chapter	 6	 verses	 19	 to	 21,	 Do	 not	 lay	 up	 for	 yourselves	 treasures	 on	 earth,
where	 moth	 and	 rust	 destroy	 and	 where	 thieves	 break	 in	 and	 steal.	 But	 lay	 up	 for
yourselves	treasures	in	heaven,	where	neither	moth	nor	rust	destroys	and	where	thieves
do	not	break	in	and	steal.	For	where	your	treasure	is,	there	your	heart	will	be	also.

The	divided	heart,	more	often	than	not,	is	split	between	the	things	of	this	world,	between
the	 things	 that	 our	 treasures	 and	 our	 lives	 and	 our	 energies	 are	 invested	 in	 in	 this
present	age,	and	those	things	which	belong	to	the	age	to	come,	to	those	things	that	are
of	God.	Many	people	say	that	they	want	wisdom,	but	they	are	not	prepared	to	pay	the
potential	 cost	 of	 the	 loss	of	wealth	and	 status.	 Learning	 to	 recognise	what	 true	 riches
are,	and	the	fleeting	character	of	earthly	wealth,	will	enable	believers	to	sit	much	more
easily	to	material	conditions,	whether	they	are	rich	or	poor.

James	is	here	alluding	to	the	message	of	the	gospel	coming	in	Isaiah	chapter	40	verses	5
to	8,	And	the	glory	of	the	Lord	shall	be	revealed,	and	all	 flesh	shall	see	it	together,	for
the	mouth	of	 the	Lord	has	 spoken.	A	voice	 says,	Cry!	And	 I	 said,	What	 shall	 I	 cry?	All
flesh	 is	 grass,	 and	 all	 its	 beauty	 is	 like	 the	 flower	 of	 the	 field.	 The	 grass	withers,	 the
flower	fades	when	the	breath	of	the	Lord	blows	on	it.

Surely	the	people	are	grass.	The	grass	withers,	the	flower	fades,	but	the	word	of	our	God
will	stand	forever.	The	coming	of	the	word	of	the	Lord	throws	things	into	sharp	relief.

We	 begin	 to	 see	 where	 true	 treasures	 lie,	 treasures	 that	 might	 cause	 us	 to	 sell
everything	that	we	have	in	order	to	obtain	them,	and	where	things	we	once	most	greatly
valued	are	of	 little	 and	only	 transitory	 value.	 Those	who	are	 steadfast	 are	promised	a
reward	from	God,	the	crown	of	life	itself.	This	is	similar	to	what	is	promised	in	Revelation
chapter	2	verse	10.

Be	faithful	unto	death,	and	I	will	give	you	the	crown	of	life.	God's	testing	is	given	with	the
intent	of	proving	us,	so	that	we	will	stand	the	test	and	be	strong	and	mature.	God	may
bring	us	into	situations	of	testing,	but	he	always	does	so	with	the	purpose	of	proving	and
strengthening	our	faith,	not	of	causing	us	to	fall	into	sin.

God	himself	 is	 not	 susceptible	 to	 the	desire	 to	 sin,	 and	he	does	not	encourage	 this	 in
human	beings.	Rather,	sinful	desires	arise	from	our	own	fallen	natures,	and	those	sinful
desires	give	birth	 to	sin,	which	 then	matures	 into	death.	Evil	desire	giving	birth	 to	sin,



which	matures	into	death,	is	a	comparison	to	a	child	being	born	and	growing	up.

James	wants	us	to	see	the	longer	term	outcomes	of	sin.	Like	the	wisdom	literature	more
generally,	James	wants	us	to	see	how	sin	first	begins,	and	then	how	it	grows	and	how	it
moves	 into	maturity.	God,	 far	 from	being	 the	 source	of	 temptation,	 is	 the	unchanging
fount	of	every	good	gift.

He	 is	 the	 father	 of	 lights,	 of	 the	 heavenly	 bodies.	 But	 even	 the	 heavenly	 bodies	 are
changeable	in	ways	that	he	is	not.	God	is	not	fickle.

God	is	not	changeable.	He	brought	us	forth	as	first	fruits	of	his	new	creation	in	Christ	by
his	word,	and	we	can	take	confidence	in	this.	If	God	does	not	change,	then	his	purpose	in
calling	us	and	bringing	us	to	birth	by	his	word	has	not	changed.

The	 theme	 of	 guarding	 the	 tongue	 and	 one's	 spirit	 is	 very	 prominent	 in	 the	 wisdom
literature,	especially	in	the	book	of	Proverbs.	Uncontrolled	spirits	that	erupt	in	anger	do
not	 produce	 behaviour	 that	 is	 pleasing	 to	 God	 and	 characteristic	 of	 those	 in	 right
relationship	with	him.	God	brought	us	into	our	renewed	spiritual	existence	by	his	word.

We	must	put	aside	old	filthy	clothing,	as	it	were,	and	receive	the	implanted	word	in	 its
place.	The	word	is	the	mainspring	of	our	new	life,	and	we	must	receive	it	meekly.	This	is
a	continual	process.

It's	not	merely	a	once-off	event.	The	danger	that	James	recognises	is	of	hearing	only	and
not	 being	 changed	 by	 the	word	 that	we	 have	 received.	 Jesus	 has	warned	 against	 the
same	thing	in	the	Sermon	on	the	Mount.

The	 law	 is	compared	to	a	mirror.	 It	 reveals	our	character	so	 that	we	might	amend	our
character	and	be	transformed	by	it.	The	law	of	liberty	is	associated	with	the	gospel,	with
the	implanted	word	that	can	save	our	souls.

However,	 it	 is	 also	 associated	with	 the	 law,	with	 the	 Torah.	 The	 implanted	word	 here
might	be	the	law	written	on	the	heart,	no	longer	the	external	tablets	of	stone,	but	a	word
within	 that	 transforms	 the	heart	by	 the	 spirit.	 This	 leads	 to	a	 transformed	 relationship
with	the	word	on	the	page.

When	we	read	the	word	of	the	law	now,	it	should	appear	to	us	as	liberating,	not	merely
as	 something	 that	 is	 bringing	 us	 into	 condemnation,	 judgment	 and	 bondage.	 True
religion	of	this	kind	is	manifested	in	the	person's	mastery	of	their	tongue	and	their	spirit,
their	 concern	 for	 the	 weak	 and	 the	 oppressed,	 of	 whom	 orphans	 and	 widows	 are
particularly	 singled	 out,	 and	 their	 moral	 integrity	 and	 holiness,	 keeping	 themselves
unstained	from	the	world.	The	world	is	a	place	of	moral	pollution,	and	we	must	be	careful
how	we	engage	with	it.

A	question	to	consider,	how	might	we	experience	the	law	of	God	as	the	law	of	liberty	that



James	speaks	of	here?


