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Transcript
Isaiah	chapter	65	I	was	ready	to	be	sought	by	those	who	did	not	ask	for	me,	I	was	ready
to	be	found	by	those	who	did	not	seek	me.	I	said,	Here	I	am,	here	I	am,	to	a	nation	that
was	not	called	by	my	name.	I	spread	out	my	hands	all	the	day	to	a	rebellious	people	who
walk	in	a	way	that	is	not	good,	following	their	own	devices.

A	 people	 who	 provoke	me	 to	my	 face	 continually,	 sacrificing	 in	 gardens,	 and	making
offerings	on	bricks,	who	sit	in	tombs	and	spend	the	night	in	secret	places,	who	eat	pig's
flesh,	 and	broth	 of	 tainted	meat	 is	 in	 their	 vessels,	who	 say,	 Keep	 to	 yourself,	 do	 not
come	near	me,	for	I	am	too	holy	for	you.	These	are	as	smoke	in	my	nostrils,	a	fire	that
burns	all	the	day.	Behold,	it	is	written	before	me,	I	will	not	keep	silent,	but	I	will	repay,	I
will	indeed	repay	into	their	lap	both	your	iniquities	and	your	father's	iniquities	together,
says	the	Lord.

Because	 they	 made	 offerings	 on	 the	 mountains,	 and	 insulted	 me	 on	 the	 hills,	 I	 will
measure	into	their	 lap	payment	for	their	former	deeds.	Thus	says	the	Lord,	as	the	new
wine	is	found	in	the	cluster,	and	they	say,	Do	not	destroy	it,	for	there	is	a	blessing	in	it.
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So	I	will	do	for	my	servants'	sake,	and	not	destroy	them	all.

I	will	bring	forth	offspring	from	Jacob,	and	from	Judah	possessors	of	my	mountains.	My
chosen	 shall	 possess	 it,	 and	 my	 servants	 shall	 dwell	 there.	 Sharon	 shall	 become	 a
pasture	for	flocks,	and	the	valley	of	Achor	a	place	for	herds	to	 lie	down,	for	my	people
who	have	sought	me.

But	you	who	forsake	the	Lord,	who	forget	my	holy	mountain,	who	set	a	table	for	fortune,
and	fill	cups	of	mixed	wine	for	destiny,	I	will	destine	you	to	the	sword,	and	all	of	you	shall
bow	down	to	the	slaughter.	Because	when	 I	called,	you	did	not	answer.	When	 I	spoke,
you	did	not	listen.

But	you	did	what	was	evil	in	my	eyes,	and	chose	what	I	did	not	delight	in.	Therefore	thus
says	the	Lord	God,	Behold,	my	servants	shall	eat,	but	you	shall	be	hungry.	Behold,	my
servants	shall	drink,	but	you	shall	be	thirsty.

Behold,	my	servants	shall	 rejoice,	but	you	shall	be	put	 to	shame.	Behold,	my	servants
shall	sing	for	gladness	of	heart,	but	you	shall	cry	out	for	pain	of	heart,	and	shall	wail	for
breaking	of	spirit.	You	shall	leave	your	name	to	my	chosen	for	a	curse,	and	the	Lord	God
will	put	you	to	death.

But	his	servants	he	will	call	by	another	name,	so	that	he	who	blesses	himself	in	the	land
shall	bless	himself	by	the	God	of	truth,	and	he	who	takes	an	oath	in	the	land	shall	swear
by	the	God	of	truth.	Because	the	former	troubles	are	forgotten,	and	are	hidden	from	my
eyes.	For	behold,	I	create	new	heavens	and	a	new	earth,	and	the	former	things	shall	not
be	remembered	or	come	into	mind.

But	be	glad	and	rejoice	forever	in	that	which	I	create.	For	behold,	I	create	Jerusalem	to
be	a	joy,	and	her	people	to	be	a	gladness.	I	will	rejoice	in	Jerusalem,	and	be	glad	in	my
people.

No	more	shall	be	heard	in	it	the	sound	of	weeping	and	the	cry	of	distress.	No	more	shall
there	be	in	it	an	infant	who	lives	but	a	few	days,	or	an	old	man	who	does	not	fill	out	his
days.	For	the	young	man	shall	die	a	hundred	years	old,	and	the	sinner	a	hundred	years
old	shall	be	accursed.

They	shall	build	houses	and	inhabit	them.	They	shall	plant	vineyards	and	eat	their	fruit.
They	shall	not	build	and	another	inhabit.

They	 shall	 not	plant	 and	another	eat.	 For	 like	 the	days	of	 a	 tree	 shall	 the	days	of	my
people	be,	and	my	chosen	shall	long	enjoy	the	work	of	their	hands.	They	shall	not	labor
in	vain	or	bear	children	for	calamity.

For	 they	 shall	 be	 the	 offspring	 of	 the	 blessed	 of	 the	 Lord,	 and	 their	 descendants	with
them.	Before	they	call	I	will	answer.	While	they	are	yet	speaking	I	will	hear.



The	wolf	and	the	lamb	shall	graze	together.	The	lion	shall	eat	straw	like	the	ox,	and	dush
shall	be	the	serpent's	food.	They	shall	not	hurt	or	destroy	in	all	my	holy	mountain,	says
the	Lord.

In	chapter	65	we	enter	the	final	straight	of	the	book	of	Isaiah,	and	as	the	book	nears	its
conclusion,	some	of	the	greater	structures	of	the	book	are	completed.	Chapters	56	to	66
form	the	section	that	ends	the	book	of	 Isaiah,	and	 in	chapters	65	and	66	we	return	to
various	of	the	themes	with	which	this	section	began.	This	forms	an	inclusio,	or	a	set	of
bookends,	around	the	section,	and	provides	closure	both	for	the	concluding	section	and
for	the	book	in	general.

The	opening	verses	of	the	section,	 in	chapter	56	verses	1	to	8,	concern	foreigners	and
their	inclusion	in	the	worship	and	life	of	the	people.	This	theme	reappears	in	chapter	66
verses	18	to	24,	at	the	very	end	of	the	section	and	of	the	book.	John	Goldengate	sees	a
correspondence	between	chapter	56	verse	9	to	59	verse	8	and	chapter	65	verse	1	to	66
verse	17,	both	of	which	concern	issues	in	the	life	of	Jerusalem	and	Judah.

The	chiastic	structure	for	which	Goldengate	argues	seems	accurate	to	me,	but	we	should
generally	beware	of	resting	too	much	upon	such	structures,	especially	when	they	involve
very	 broad	 themes	 covering	 large	 and	 uneven	 stretches	 of	 the	 text,	 without	 highly
distinctive	common	details,	constellations	of	terminology,	or	other	unusual	and	manifest
shared	features	or	internal	ordering.	While	such	structures	can	often	bring	things	into	a
clearer	focus,	they	also	shouldn't	be	made	into	a	straightjacket	for	the	text.	Even	where
structures	are	evident,	texts	will	often	fit	them	inexactly,	breaking	with	them	at	certain
junctures.

Anthony	Tomasino	makes	a	case	for	a	close	relationship	between	chapters	63	to	66	and
chapter	1	verse	1	 to	chapter	2	verse	4,	a	 relationship	seen	 in	 the	vocabulary,	 themes
and	 structure	of	 these	 chapters,	 as	 themes	are	presented	 in	 the	 same	order.	 This,	 he
maintains,	 is	 strong	evidence	 for	 the	 literary	unity	of	 the	entire	book.	Brevard	Charles
presents	a	number	of	intertextual	parallels	between	chapters	65	and	66	and	chapter	40,
and	 then	 also	 with	 those	 chapters	 and	 chapter	 1	 verse	 1	 to	 2	 verse	 4.	 While	 such
arguments	for	the	literary	unity	of	Isaiah	are	not	the	same	thing	as	arguments	for	single
authorship,	they	definitely	don't	hurt	that	case.

These	chapters	must	also	be	 read	 in	 terms	of	 that	which	 immediately	precedes	 them,
the	 prayer	 of	 the	 prophet	 and	 the	 people,	 the	 prayer	 that	 the	 Lord	 would	 rend	 the
heavens	 and	 come	 down,	 redeeming	 his	 people.	 In	 these	 two	 chapters	 we	 have	 the
Lord's	answer	to	that	prayer.	The	people	had	wondered	why	the	Lord	hid	his	face	from
them,	perhaps	some	reason	that	the	Lord	had	forsaken	them	and	that	seeking	him	was
futile.

Yet	 in	his	 response	 to	 the	 lament	of	 the	prophet	and	 the	people,	 the	Lord	dispels	any
illusion	that	the	alienation	was	established	from	his	side	of	the	relationship.	The	Lord	had



not	rendered	himself	inaccessible	to	his	people.	He	was	always	there	to	be	found,	if	only
they	would	seek	him.

However,	despite	frequent	overtures	to	his	wayward	people,	the	people	had	stubbornly
refused	to	respond	or	to	call	upon	his	name.	 Indeed,	as	he	had	first	called	Moses	from
the	 midst	 of	 the	 burning	 bush,	 he	 had	 called	 out	 to	 his	 people,	 a	 people	 that	 never
responded	by	seeking	him.	The	Lord's	calls	to	his	people	were	not	merely	occasional,	but
persistent	and	patient.

All	 the	 day	 he	 spread	 out	 his	 hands	 to	 them,	 despite	 their	 rebellion.	 Had	 they	 but
answered,	 they	 would	 not	 have	 been	 turned	 away	 by	 him.	 Instead	 of	 heeding	 and
responding	to	the	Lord's	summons,	they	had	walked	in	their	own	ways	and	according	to
their	own	thoughts.

If	 the	 rejection	 of	 the	 Lord's	 invitation	 and	 summons	 were	 not	 enough,	 they	 had
constantly	provoked	him	to	anger	with	their	abominations,	engaging	in	idolatrous,	pagan
and	 occult	 practices	 and	 pursuing	 uncleanness.	 The	 exact	 nature	 of	 certain	 of	 these
practices	is	unclear	and	the	archaeological	evidence	that	we	have	tends	to	be	sketchy.
The	practices	mentioned	might	relate,	as	Gary	Smith	argues,	to	the	worship	of	the	dead
and	 Chthonic	 deities,	 but	 we	 should	 be	 careful	 of	 going	 beyond	 the	 limited
understanding	that	we	have.

Their	practices	and	rituals	seem	to	involve	a	direct	and	intentional	upending	of	the	purity
code,	ritually	engaging	in	certain	forms	of	uncleanness,	as	if	to	obtain	a	sort	of	inverted
holiness	by	which	they	would	be	set	apart	from	others,	drawn	into	closer	connection	with
forces	of	death	and	the	underworld,	perhaps	in	hope	of	enjoying	demonic	empowerment.
It	 should	not	 surprise	us	 that	 this	was	such	an	abomination	 to	 the	Lord,	provoking	his
indignation	 against	 the	 high-handed	 rebellion	 of	 such	 a	 people.	 In	 response	 to	 such
egregious	sin,	the	Lord	would	not	be	silent.

He	 would	 bring	 judgment	 upon	 their	 heads,	 a	 full	 measure	 of	 his	 indignation.	 Their
fathers	 had	 sinned	 and	 their	 sins	 had	 not	 only	 continued	 in,	 but	 extended	 and
exacerbated	 the	 father's	 sins.	 In	 the	 Lord's	 justice,	 the	 judgment	 for	 this	 continued
tradition	of	occult	and	idolatrous	practice	would	come	upon	them	all	at	once.

The	response	of	the	Lord	to	the	wicked	of	the	land	continues	in	verses	8-16,	but	now	a
silver	 lining	to	the	dark	storm	cloud	of	approaching	judgment	appears.	 In	his	 judgment
upon	 Israel,	 the	 Lord	 is	 going	 to	 make	 a	 distinction	 between	 the	 idolaters	 and	 those
committing	 abominations,	 and	 those	 that	 he	 terms	 his	 servants.	 The	 Lord	 gives	 the
image	of	people	harvesting	grapes	late	in	the	season.

While	most	of	the	clusters	of	the	grapes	will	be	soured	and	shriveled,	there	will	still	be
some	with	good	grapes	left	in	them,	and	they	will	be	spared.	So	will	the	Lord	deal	with
his	people,	sparing	his	servants.	He	will	bring	forth	seed	from	Jacob	and	Judah,	by	which



he	will	repopulate	the	land,	giving	his	servants	possession	of	it,	giving	rich	pastureland
to	those	who	turn	to	him.

To	 those	who	 forsook	him,	however,	and	gave	 themselves	 to	occult	practices,	 seeking
pagan	gods	of	destiny	and	fortune,	he	had	appointed	a	bitter	destiny	and	a	grim	fortune.
They	would	be	devoted	to	sword	and	to	slaughter,	falling	to	their	enemies,	because	they
had	rejected	his	voice	in	the	day	of	salvation,	and	had	pursued	wickedness	instead.	Their
fate	would	directly	and	sharply	contrast	with	that	of	his	faithful	servants.

They	 would	 be	 hungry	 with	 thirst	 and	 be	 dismayed,	 while	 the	 Lord's	 servants	 would
feast,	 drink	 and	 rejoice	 in	 their	 vindication.	 The	 songs	 of	 the	 righteous	 would	 be
answered	by	the	bitter	wailing	of	the	wicked.	In	places	such	as	the	call	of	Abram,	we	see
the	multifaceted	importance	of	blessing.

The	righteous	will	be	blessed.	They	will	become	the	mediators	of	blessing	to	others,	who
are	connected	with	them	and	blessed	on	account	of	them.	They	will	also	be	remembered
as	people	refer	to	them	in	their	blessings,	wishing	that	others	enjoy	their	positive	fate.

However,	the	wicked	here	are	told	that	they	will	suffer	the	opposite	of	this.	Their	destiny
will	 be	 so	 devastating	 that	 it	 will	 be	 recalled	 in	 curses	 for	 generations	 to	 come.	 The
faithful	servants	of	the	Lord	will	be	called	by	a	new	name,	a	sign,	as	we	see	in	various
places	 in	 scripture,	 of	 the	Lord's	 special	 concern	 for	and	commitment	 to	 their	positive
destiny.

When	 the	 Lord's	 faithfulness	 and	 steadfast	 love	 for	 his	 servants	 has	 been	 so
demonstrated,	 the	 Lord's	 name	will	 be	 invoked	 in	 people's	 blessings,	 in	 expression	 of
people's	 absolute	 confidence	 in	 his	 promise	 and	 his	 goodness.	 The	 Lord	 promises
nothing	 less	 than	 a	 new	 world	 for	 his	 people,	 a	 cosmic	 transformation	 that	 is	 so
comprehensive	 and	 so	manifold	 that	 their	 former	 woes	 and	 trials	 would	 not	 come	 to
mind	again,	no	shadow	of	them	lying	over	their	present	joys.	In	these	concluding	verses
we	also	return	to	elements	of	earlier	eschatological	prophecies	in	the	book.

Turning	their	backs	upon	their	past	sorrows,	now	to	be	forgotten,	the	people	are	invited
to	enter	 into	 the	 joy	of	 the	Lord's	new	world.	 Jerusalem	 is	set	 like	a	great	 jewel	at	 the
heart	of	this	radiant	new	world,	a	token	of	the	Lord's	delight.	Called	to	rejoice	in	the	new
Jerusalem	that	the	Lord	is	establishing,	the	people	themselves	are	sharing	in	and	being
the	object	of	the	Lord's	own	delight.

The	old	world	that	they	are	leaving	behind	was	one	mired	in	death,	sickness	and	sorrow,
with	 constant	 reminders	 of	 the	 frailty	 and	mortality	 and	weakness	of	man.	 That	world
laboured	under	 the	curse	and	 the	 judgement	of	 futility	declared	upon	 the	unfaithful	 in
the	covenant.	Earlier	in	chapter	25	verse	8	for	instance	we	had	a	vision	of	the	defeat	of
death.



He	will	swallow	up	death	forever,	and	the	Lord	God	will	wipe	away	tears	from	all	faces,
and	 the	 reproach	 of	 his	 people	 he	will	 take	 away	 from	all	 the	 earth,	 for	 the	 Lord	 has
spoken.	 Death	 is	 still	 spoken	 of	 as	 a	 presence	 within	 the	 new	 world	 that	 the	 Lord	 is
creating	for	his	people	here.	Yet	the	visitation	of	death	will	no	longer	be	so	untimely.

The	 days	 of	 people's	 lives	 will	 no	 longer	 be	 so	 haunted	 by	 death's	 presence,	 or
weakened	by	his	clutches.	This	rich	symbolic	portrayal	of	a	world	made	new	need	not	be
taken	as	a	vision	of	the	final	kingdom,	but	as	a	poetic	representation	of	the	world	of	that
kingdom	within	the	terms	of	the	present	age,	perhaps	as	a	reality	that	is	held	out	to	be
enjoyed	 in	 anticipatory	 forms	 within	 it.	 The	 curses	 of	 the	 covenant	 contained	 a
devastating	judgement	of	futility,	going	all	the	way	back	to	the	curses	that	were	given	in
chapter	3	of	Genesis.

Some	of	 these	 curses	 are	 described	 in	Deuteronomy	 chapter	 28	 verses	 30	 to	 34.	 You
shall	betroth	a	wife,	but	another	man	shall	ravish	her.	You	shall	build	a	house,	but	you
shall	not	dwell	in	it.

You	shall	plant	a	vineyard,	but	you	shall	not	enjoy	its	fruit.	Your	ox	shall	be	slaughtered
before	your	eyes,	but	you	shall	not	eat	any	of	it.	Your	donkey	shall	be	seized	before	your
face,	but	shall	not	be	restored	to	you.

Your	sheep	shall	be	given	to	your	enemies,	but	there	shall	be	no	one	to	help	you.	Your
sons	and	your	daughters	shall	be	given	to	another	people,	while	your	eyes	look	on	and
fail	with	longing	for	them	all	day	long.	But	you	shall	be	helpless.

A	nation	that	you	have	not	known	shall	eat	up	the	 fruit	of	your	ground	and	of	all	your
labours,	and	you	shall	be	only	oppressed	and	crushed	continually,	so	that	you	are	driven
mad	by	the	sight	that	your	eyes	see.	There	are	few	things	more	bitter	than	seeing	the
sacrifices	of	one's	life,	all	of	your	effort	and	labour,	rewarded	with	emptiness,	denied	any
harvest	or	given	into	the	hands	of	your	enemies.	Likewise,	to	fail	to	bring	forth	children,
or	only	to	bring	forth	children	for	them	to	suffer	the	devastation	of	evil	days,	is	one	of	the
cruelest	of	fates.

The	Lord	here	promises	that	His	servants	will	not	suffer	under	such	a	curse	of	futility	any
longer.	 The	 great	 curses	 of	 futility	 serve	 to	 frustrate	 the	 growth	 of	 people	 in	 their
wickedness,	and	in	this	respect	could	be	seen	as	a	merciful	act	of	the	Lord,	preventing
evil	from	thriving.	Yet	these	judgments	of	futility,	the	bringing	forth	of	thorns	and	thistles
from	the	land,	was	never	the	Lord's	ultimate	gracious	intent.

His	purpose	was	that	His	people,	as	they	pursued	righteousness,	would	be	strengthened
in	their	path.	Here	He	promises	to	answer	His	people	even	before	they	cease	speaking.
In	the	concluding	verse	we	return	to	the	vision	of	the	restored	creation	that	we	saw	in
chapter	11	verses	6-9.



The	wolf	shall	dwell	with	the	lamb,	and	the	leopard	shall	 lie	down	with	the	young	goat,
and	the	calf	and	the	lion	and	the	fattened	calf	together,	and	a	little	child	shall	lead	them.
The	cow	and	the	bear	shall	graze,	their	young	shall	lie	down	together,	and	the	lion	shall
eat	 straw	 like	 the	ox.	 The	nursing	 child	 shall	 play	over	 the	hole	of	 the	 cobra,	 and	 the
weaned	child	shall	put	his	hand	on	the	adder's	den.

They	shall	not	hurt	or	destroy	in	all	my	holy	mountain,	for	the	earth	shall	be	full	of	the
knowledge	 of	 the	 Lord,	 as	 the	 waters	 cover	 the	 sea.	 The	 world	 under	 the	 shadow	 of
death	is	a	world	of	predators,	whether	animals	preying	upon	other	animals	or	kingdoms
preying	upon	other	kingdoms.	The	Lord	here	promises	an	end	to	this	order,	one	in	which
predators	are	no	longer	wild	but	are	tamed	creatures,	subject	to	the	rule	of	the	Lord	and
His	people,	in	an	order	that	centres	upon	the	Lord's	holy	mountain.

Naturally	we	should	see	 this	as	a	vision	of	a	 return	 to	Edenic	conditions.	The	greatest
vicious	 predator	 of	 all,	 of	 course,	 is	 the	 serpent,	 who	 was	 also	 subject	 to	 a	 curse	 in
Genesis	 3,	 verses	 14-15.	 While	 the	 Lord	 is	 going	 to	 reverse	 the	 judgment	 upon	 the
womb,	the	curse	of	futile	labour	given	to	Adam,	and	greatly	ease	the	judgment	of	death,
the	curse	upon	the	wicked	serpent	will	be	strengthened,	as	the	Lord	protects	His	people
from	all	who	would	seek	their	harm,	and	most	especially	Satan	himself.

A	 question	 to	 consider,	 where	 in	 the	 New	 Testament	 do	 we	 see	 imagery	 from	 and
statements	of	 this	 chapter	 taken	up	and	developed?	Luke	20,	verse	27	 to	21,	verse	4
And	 they	 asked	 him	 a	 question,	 saying,	 Teacher,	 Moses	 wrote	 for	 us	 that	 if	 a	 man's
brother	dies,	having	a	wife	but	no	children,	the	man	must	take	the	widow	and	raise	up
offspring	for	his	brother.	Now	there	were	seven	brothers,	the	first	took	a	wife	and	died
without	children,	and	 the	second	and	 the	 third	 took	her,	and	 likewise	all	 seven	 left	no
children	and	died.	Afterward	the	woman	also	died.

In	the	resurrection,	therefore,	whose	wife	will	the	woman	be?	For	the	seven	had	her	as
wife.	And	Jesus	said	to	them,	The	sons	of	this	age	marry	and	are	given	in	marriage,	but
those	who	are	considered	worthy	to	attain	to	that	age	and	to	the	resurrection	from	the
dead	neither	marry	nor	are	given	 in	marriage,	 for	 they	cannot	die	any	more,	because
they	are	equal	to	angels	and	are	sons	of	God,	being	sons	of	the	resurrection.	But	that	the
dead	are	raised,	even	Moses	showed,	in	the	passage	about	the	bush,	where	he	calls	the
Lord	the	God	of	Abraham	and	the	God	of	Isaac	and	the	God	of	Jacob,	now	he	is	not	God
of	the	dead,	but	of	the	living,	for	all	live	to	him.

Then	some	of	the	scribes	answered,	Teacher,	you	have	spoken	well,	for	they	no	longer
dare	to	ask	him	any	questions.	But	he	said	to	them,	How	can	they	say	that	the	Christ	is
David's	son?	For	David	himself	says	in	the	book	of	Psalms,	The	Lord	said	to	my	Lord,	Sit
at	my	right	hand	until	I	make	your	enemies	your	footstool.	David	thus	calls	him	Lord,	so
how	is	he	his	son?	And	in	the	hearing	of	all	the	people	he	said	to	his	disciples,	Beware	of
the	scribes	who	like	to	walk	around	in	long	robes	and	love	greetings	in	the	marketplaces



and	 the	best	 seats	 in	 the	synagogues	and	 the	places	of	honour	at	 feasts,	who	devour
widows'	houses	and	for	a	pretense	make	long	prayers.

They	will	 receive	 the	greater	 condemnation.	 Jesus	 looked	up	 and	 saw	 the	 rich	 putting
their	gifts	into	the	offering	box,	and	he	saw	a	poor	widow	put	in	two	small	copper	coins,
and	he	said,	Truly	I	tell	you,	this	poor	widow	has	put	in	more	than	all	of	them,	for	they	all
contributed	out	of	their	abundance,	but	she	out	of	her	poverty	put	in	all	she	had	to	live
on.	Moving	 into	the	second	half	of	Luke	chapter	20,	 Jesus	continues	his	challenge	with
the	leaders	of	the	people.

Now	 he's	 challenged	 with	 the	 Sadducees,	 who	 deny	 the	 resurrection.	 They	 give	 the
example	of	a	man	who	dies,	and	then	his	wife	marries	his	brother,	and	then	he	dies,	and
then	his	brother,	and	then	he	dies,	and	so	on	with	a	number	of	brothers,	 the	question
being,	whose	wife	is	she	in	the	resurrection?	This	depends,	of	course,	upon	the	Leveret
Law	in	Deuteronomy	chapter	25,	verses	5-6.	If	brothers	dwell	together	and	one	of	them
dies	and	has	no	son,	the	wife	of	the	dead	man	shall	not	be	married	outside	the	family	to
a	stranger.

Her	husband's	brother	shall	go	into	her	and	take	her	as	his	wife	and	perform	the	duty	of
a	husband's	brother	to	her,	and	the	first	son	whom	she	bears	shall	succeed	to	the	name
of	his	dead	brother,	that	his	name	may	not	be	blotted	out	of	Israel.	The	purpose	of	this
commandment	is	in	large	measure	to	deal	with	the	threat	of	death.	Death	can	condemn
people	to	futility.

It	can	mean	that	someone's	name	is	lost	and	cut	off,	and	so	the	brother	is	there	to	come
in	and	to	raise	up	seed	for	his	brother	who	has	died.	Acting	on	his	brother's	behalf,	he
ensures	that	his	brother's	name	is	not	blotted	out.	There	are	two	forms	of	death	here.

There's	 the	 physical	 death	 and	 then	 there's	 also	 the	 death	 of	 one's	 legacy,	 and	 the
brother	 steps	 in	 to	 ensure	 that	 that	 second	 form	of	 death	does	not	 befall	 his	 brother.
Jesus	answers	 the	Sadducees	by	drawing	a	contrast	between	 the	sons	of	 this	age	and
the	 sons	 of	 the	 resurrection.	 Jesus'	 argument	 operates	 on	 the	 basis	 of	 the	 belief	 that
marriage	exists	in	this	age	to	fill	and	replenish	the	earth,	to	fulfill	humanity's	calling	and
blessing	to	be	fruitful	and	multiply,	and	also	to	deal	with	the	threat	of	death	which	would
cut	off	humanity.

The	practice	of	Leveret	marriage	is	a	very	pronounced	way	of	dealing	with	that	second
issue,	 marriage	 in	 the	 face	 of	 death,	 so	 that	 life	 is	 continued.	 However,	 in	 the
resurrection,	there	is	a	new	principle	of	generation.	Humanity	is	no	longer	founded	in	the
event	of	birth,	as	the	human	race	descends	one	generation	from	another,	being	born	and
dying	in	the	context	of	marriage.

No,	 the	 new	 principle	 is	 that	 of	 resurrection,	 regeneration.	 Humanity	 in	 this	 situation
would	be	like	the	angels.	The	angels	don't	marry,	they're	a	numb	procreating	living	host.



The	 resurrection	 isn't	 just	 revivification	 and	 return	 to	 our	 existing	 form	of	 life.	 It's	 the
start	of	 something	new,	and	 it	also	has	an	eschatological	character.	 I	believe	 that	 this
might	be	partly	in	view	when	he	talks	about	the	angels.

The	 angels	 are	 a	 complete	 host,	 they	 do	 not	 bear	 offspring.	 However,	 the	 full
complement	of	humanity	has	yet	to	be	born.	Humanity,	unlike	the	angels,	 is	a	growing
number.

However,	 in	 the	 new	heavens	 and	 the	 new	earth,	 humanity	will	 be	 a	 fixed	number	 of
persons,	 having	 reached	 their	 final	 state.	 And	 just	 as	 the	 angels	 are	 stewards	 of	 the
heavenly	temple,	rulers	under	God	and	messengers	under	him,	so	humanity	will	achieve
its	full	maturity.	We	will	no	longer	be	under	the	rule	and	the	guidance	of	the	angels,	but
will	have	risen	into	the	full	maturity	of	sons.

We	will	be	sons	of	God	because	we	are	sons	of	the	resurrection.	The	language	of	sons	of
God	is	used	of	the	angels	in	a	number	of	parts	of	scripture,	in	Job	chapter	1,	in	Genesis
chapter	6,	and	in	some	of	the	Psalms.	It	presents	the	angels	as	representatives	of	God,
as	those	who	reflect	God's	character	and	act	in	his	name,	and	humanity	will	rise	to	that
stage.

We	might	also	add	on	the	side	here	that	humanity	will	be	the	bride	of	Christ.	The	angels
are	always	spoken	of	as	males.	Zechariah	5	is	not	an	exception.

The	 angels	 are	 a	 band	 of	 brothers,	 but	 humanity	 differs	 from	 the	 angels	 in	 having
women.	Women	are	the	glory	of	the	human	race,	as	Paul	can	talk	about	in	1	Corinthians
chapter	11.	And	just	as	the	king	in	taking	a	bride	will	raise	her	up	over	all	the	noblemen,
so	humanity	will	be	raised	up	over	all	of	the	angels	as	the	bride	of	Christ.

Because	we	don't	die	anymore	after	the	resurrection,	and	because	the	chief	purpose	of
marriage	has	been	achieved,	now	that	there	is	no	longer	any	need	for	birth,	there	is	no
longer	marriage	or	giving	in	marriage	in	the	resurrection.	I	certainly	do	not	believe	that
this	means	that	we	cease	to	be	male	and	female	in	the	resurrection,	nor	do	I	believe	that
this	means	 that	 the	goods	of	marriage,	associated	with	companionship	and	 things	 like
that,	 simply	cease.	Rather,	 the	point	 is	 that	an	 institution	 that	existed	 for	 the	purpose
primarily	of	procreation	is	no	longer	needed,	because	resurrection	has	taken	its	place.

To	 prove	 the	 resurrection,	 Jesus	 refers	 to	 the	 story	 of	 the	 Exodus.	 I	 am	 the	 God	 of
Abraham,	Isaac	and	Jacob.	Israel	is	being	raised	up	from	slavery,	and	this	is	a	raising	up
of	the	seed	of	Abraham,	Isaac	and	Jacob.

The	 action	 of	 the	 Exodus	 is	 being	 done	 in	 large	measure	 on	 their	 behalf.	 This	 implies
future	resurrection	of	them,	that	their	part	in	history	has	not	ceased.	Why	would	it	speak
of	God	being	their	God?	God	is	not	the	God	of	the	dead.

God	is	not	the	God	of	those	who	are	in	the	past.	God	is	the	living	God,	and	so	for	God	to



be	defined	by	those	who	are	dead,	and	never	going	to	come	back	again,	does	not	make
sense.	Rather,	 if	the	living	God	refers	to	himself	 in	terms	of	Abraham,	Isaac	and	Jacob,
then	they	are	not	ultimately	dead.

Having	answered	the	question	of	the	Sadducees	so	effectively,	Jesus	is	congratulated	by
some	of	 the	 scribes,	 and	 then	 he	 poses	 them	a	 question.	 The	 question	 that	 he	 poses
them	concerns	Psalm	110.	It	 is	a	Davidic	Psalm	in	which	David	refers	to	the	Christ,	the
Messiah,	as	his	Lord.

And	 this	makes	no	sense	 if	 the	Christ	 is	merely	his	 son.	The	Christ	 seems	 to	be	more
than	merely	the	son	of	David	according	to	the	flesh.	How	can	we	make	sense	of	this?	It	is
difficult	to	provide	an	answer	without	an	understanding	of	the	divinity	of	Christ.

Jesus	addresses	his	disciples	and	warns	them	concerning	the	scribes,	but	ensuring	that
the	rest	of	the	crowds	can	overhear.	He	warns	them	of	their	 love	of	the	praise	of	men.
He	warns	them	of	their	spiritually	abusive	character,	and	the	way	in	which	they	do	not
truly	seek	the	face	of	God.

They	merely	make	long	prayers	as	a	pretense.	It	is	precisely	such	teachers	upon	which
the	 greatest	 condemnation	 will	 fall.	 Jesus	 speaks	 to	 the	 crowds	 as	 sheep	 without	 a
shepherd,	 showing	great	 compassion	 and	 care,	 but	 he	 reserves	 some	of	 his	 strongest
and	harshest	 language	for	the	 leaders	of	the	people,	who	take	advantage	of	them	and
mistreat	them.

The	 scribes	 are	 predatory	 leaders.	 They	 consume	 the	 sheep,	 especially	 the	 most
vulnerable.	They	are	also	hypocrites.

They	are	 fixated	on	getting	honour	 from	men.	And	 the	 story	of	 the	widow's	 two	small
coins	needs	to	be	read	alongside	this	material.	People	so	often	abstract	material	like	this
from	 its	 context,	 and	 read	 it	 just	 as	 a	 nice	 story	 about	 how	we	 should	be	engaged	 in
sacrificial	giving.

But	that	is	to	miss	the	tragedy	of	what's	taking	place	here.	We've	just	been	told	that	the
scribes	devour	widows'	houses,	and	then	we're	told	that	this	widow	is	investing	all	of	her
livelihood	in	the	temple,	a	temple	that	is	about	to	be	destroyed	on	account	of	the	sin	of
the	people	and	their	rulers.	This	is	not	a	story	about	healthy	sacrificial	giving.

It's	about	the	way	that	corrupt	religious	leaders	prey	upon	the	weakest	of	all,	and	heap
up	judgement	for	themselves.	The	prophecy	of	the	destruction	of	the	temple	that	follows
should	be	directly	related	to	the	oppression	of	such	persons	as	the	widow.	The	leaders	of
the	people	devour	the	houses	of	widows,	so	their	great	house	will	be	devoured	also.

A	question	 to	 consider.	What	 are	 some	of	 the	principles	 of	 Jesus'	 account	 of	marriage
that	emerge	from	attention	to	his	arguments	with	the	Sadducees?	What	implications	do
these	 aspects	 of	 Jesus'	 account	 of	 marriage	 have	 for	 our	 broader	 understanding	 of



marriage	as	Christians?


