
November	19th:	Isaiah	32	&	Luke	4:1-30
November	18,	2021

Alastair	Roberts

The	righteous	king.	Temptations	in	the	wilderness.

My	reflections	are	searchable	by	Bible	chapter	here:
https://audio.alastairadversaria.com/explore/.

If	you	are	interested	in	supporting	this	project,	please	consider	supporting	my	work	on
Patreon	(https://www.patreon.com/zugzwanged),	using	my	PayPal	account
(https://bit.ly/2RLaUcB),	or	buying	books	for	my	research	on	Amazon
(https://www.amazon.co.uk/hz/wishlist/ls/36WVSWCK4X33O?ref_=wl_share).

You	can	also	listen	to	the	audio	of	these	episodes	on	iTunes:
https://itunes.apple.com/gb/podcast/alastairs-adversaria/id1416351035?mt=2.

Transcript
Isaiah	 chapter	 32.	 Behold,	 a	 king	 will	 reign	 in	 righteousness,	 and	 princes	 will	 rule	 in
justice.	 Each	 will	 be	 like	 a	 hiding	 place	 from	 the	 wind,	 a	 shelter	 from	 the	 storm,	 like
streams	of	water	in	a	dry	place,	like	the	shade	of	a	great	rock	in	a	weary	land.

Then	the	eyes	of	those	who	see	will	not	be	closed,	and	the	ears	of	those	who	hear	will
give	attention.	The	heart	of	the	hasty	will	understand	and	know,	and	the	tongue	of	the
stammerers	will	hasten	to	speak	distinctly.	The	fool	will	no	more	be	called	noble,	nor	the
scoundrel	said	to	be	honorable.

For	the	fool	speaks	folly,	and	his	heart	 is	busy	with	iniquity,	to	practice	ungodliness,	to
utter	error	 concerning	 the	Lord,	 to	 leave	 the	craving	of	 the	hungry	unsatisfied,	and	 to
deprive	the	thirsty	of	drink.	As	 for	 the	scoundrel,	his	devices	are	evil.	He	plans	wicked
schemes	to	ruin	the	poor	with	lying	words,	even	when	the	plea	of	the	needy	is	right.

But	 he	who	 is	 noble	 plans	 noble	 things,	 and	 on	 noble	 things	 he	 stands.	 Rise	 up,	 you
women	 who	 are	 at	 ease!	 Hear	my	 voice,	 you	 complacent	 daughters!	 Give	 ear	 to	my
speech!	 In	 little	more	 than	 a	 year	 you	 will	 shudder,	 you	 complacent	 women!	 For	 the
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grape	 harvest	 fails,	 the	 fruit	 harvest	 will	 not	 come.	 Tremble,	 you	 women	 who	 are	 at
ease!	Shudder,	you	complacent	ones!	Strip,	and	make	yourself	bare,	and	 tie	sackcloth
around	your	waist.

Beat	your	breasts	 for	 the	pleasant	 fields,	 for	 the	fruitful	vine,	 for	 the	soil	of	my	people
growing	up	 in	 thorns	and	briers.	Yes,	 for	all	 the	 joyous	houses	 in	 the	exultant	city.	For
the	 palace	 is	 forsaken,	 the	 populous	 city	 deserted,	 the	 hill	 and	 the	 watchtower	 will
become	dens	forever,	a	joy	of	wild	donkeys,	a	pasture	of	flocks,	until	the	spirit	is	poured
upon	us	from	on	high,	and	the	wilderness	becomes	a	fruitful	field,	and	the	fruitful	field	is
deemed	a	forest.

Then	justice	will	dwell	in	the	wilderness,	and	righteousness	abide	in	the	fruitful	field,	and
the	effect	of	righteousness	will	be	peace,	and	the	result	of	righteousness,	quietness	and
trust	 forever.	My	people	will	 abide	 in	a	peaceful	habitation,	 in	 secure	dwellings	and	 in
quiet	resting	places,	and	it	will	hail	when	the	forest	falls	down,	and	the	city	will	be	utterly
laid	 low.	Happy	are	you	who	sow	beside	all	waters,	who	 let	 the	 feet	of	 the	ox	and	the
donkey	range	free.

In	 Isaiah	 chapter	 28-39	 we	 have	 prophecies	 more	 directly	 addressed	 to	 Judah	 in	 the
period	prior	 to	and	during	the	Assyrian	crisis	of	701	BC,	with	the	crisis	 itself	and	other
events	surrounding	it	being	recounted	in	the	narrative	of	chapters	36-39.	The	preceding
chapters,	Isaiah	chapter	28-31,	contained	five	woe	oracles	particularly	warning	Judah	of
the	danger	of	going	down	 to	Egypt	 for	aid.	 In	chapter	32	 the	blessing	 that	 the	people
could	 experience	 from	 the	 Lord	 is	 contrasted	 with	 their	 current	 grim	 state	 and	 the
disaster	that	they	currently	face.

This	 continues	 the	 argument	 of	 the	 earlier	 chapters	 in	 this	 section	which	draw	 similar
contrasts.	Behind	these	contrasts	between	outcomes	is	a	deeper	contrast	between	faith
in	and	fear	of	the	Lord	and	faith	in	and	fear	of	the	nations.	The	interpreter	of	chapter	32
is	 immediately	 faced	 with	 the	 question	 of	 the	 identity	 of	 the	 king	 who	 will	 reign	 in
righteousness,	introduced	to	us	in	verse	1.	Is	this	a	future	messianic	figure?	Christopher
Seitz	argues	that	it	is	not.

This	oracle	does	not	 foretell	 this	king's	advent,	but	 speaks	of	him	as	a	present	 figure.
This	king	has	already	been	foretold,	he	argues,	back	in	chapters	7	and	9	during	the	crisis
of	the	Syro-Ephraimite	War.	Here	it	is	important	to	consider	the	ways	in	which	the	crises
of	the	Syro-Ephraimite	War	and	of	the	701	BC	Assyrian	invasion	are	paralleled	in	these
chapters	in	Isaiah,	juxtaposing	the	two	situations	and	the	contrasting	responses	of	Ahaz
and	Hezekiah.

The	 woe	 oracles	 of	 the	 preceding	 chapters,	 Seitz	 argues,	 were	 not	 levelled	 against
Hezekiah,	 rather	 their	 condemnations	 focus	 upon	 other	 leading	 figures	 in	 Judah.
Hezekiah	 as	 the	 righteous	 king	 exemplifies	 wisdom	 and	 trust	 that	 contrasts	 with	 his
contemporaries.	Many	commentators	remark	upon	the	wisdom	style	of	this	section,	and



this	might	give	some	support	to	an	alternative	reading	where	the	king	described	here	is
not	an	actual	king,	whether	currently	present	or	 foretold,	but	a	portrait	of	what	a	wise
and	good	king	would	be	like.

Brevard-Charles	observes	the	similarity	of	the	language	used	to	describe	the	rule	of	the
righteous	 king	 here	 and	 the	 language	 used	 of	 the	 Lord's	 own	 righteous	 rule	 back	 in
chapter	 25	 verses	 4-5.	 This	 is,	 of	 course,	 a	 recurring	 theme	 in	 the	 history	 of	 the
kingdoms	 of	 Judah	 and	 Israel,	 as	 the	 woe	 oracles,	 here	 described	 in	 their	 false	 and
wicked	speech	that	misguides	others	and	their	oppression	of	the	poor	and	needy,	are	no
longer	 held	 in	 honour	 and	 esteem	and	 no	 longer	 enjoy	 social	 status.	 Their	 despicable
character	is	revealed	for	what	it	is	when	it	is	seen	next	to	the	noble	and	righteous	ruler.

It	 might	 be	 worth	 considering	 the	 attention	 given	 to	 the	 wisdom	 tradition	 during	 the
reign	 of	 Hezekiah	when	 reading	 this	 passage.	 Large	 sections	 of	 the	 Book	 of	 Proverbs
were	compiled	during	his	 reign.	The	Book	of	Proverbs	has	several	proverbs	concerning
righteous	kings	and	their	profound	positive	influence	over	their	realms	and	people.

Proverbs	16	verses	10-15	An	oracle	 is	on	 the	 lips	of	a	king,	his	mouth	does	not	 sin	 in
judgment.	A	 just	 balance	and	 scales	 are	 the	 Lord's,	 all	 the	weights	 in	 the	bag	are	his
work.	 It	 is	 an	 abomination	 to	 kings	 to	 do	 evil,	 for	 the	 throne	 is	 established	 by
righteousness.

Righteous	 lips	are	 the	delight	of	a	king,	and	he	 loves	him	who	speaks	what	 is	 right.	A
king's	wrath	 is	a	messenger	of	death,	and	a	wise	man	will	appease	 it.	 In	 the	 light	of	a
king's	face	there	is	life,	and	his	favour	is	like	the	clouds	that	bring	the	spring	rain.

Proverbs	25	verses	4-5	Take	away	the	dross	from	the	silver,	and	the	smith	has	material
for	a	vessel.	Take	away	the	wicked	from	the	presence	of	the	king,	and	his	throne	will	be
established	 in	 righteousness.	 Back	 in	 chapter	 3	 Isaiah	 prophesied	 against	 the	wealthy
women	of	Jerusalem.

There	we	saw	that	the	women	represented	the	character	of	the	society	more	generally.
They	were	 the	 focus	 of	 its	 gaze	 and	 they	 exemplified	 its	 values.	 Here	 in	 verse	 9	 and
following,	 Isaiah	 again	 addresses	 such	women	 as	 he	 describes	 the	 disaster	 that	must
come	upon	the	nation	prior	to	its	restoration.

Perhaps	the	women	are	here	focused	upon	because	they	are	especially	associated	with
the	 joy	 and	 the	 fruitfulness	 of	 the	 nation.	 They	 are	 the	 ones	 who	 lead	 the	 songs	 at
harvest	 time.	The	rich	young	women	are	 the	ones	 in	whom	the	beauty	and	vivacity	of
the	people	are	most	fully	seen.

They	are	the	ones	from	whom	new	life	comes.	They	are	the	ones	living	in	the	season	of
new	love.	Consequently,	the	instruction	given	to	them	to	strip	themselves	of	their	finery,
to	 humiliate	 themselves,	 to	 don	mourning	 attire,	 and	 to	 take	 up	 a	 lament,	makes	 the



judgment	stand	out	in	its	sharpest	relief.

The	cause	of	their	mourning	is	the	utter	devastation	of	the	once	fruitful	land	and	of	the
prosperous	and	populous	city.	 Formerly	 inhabited	places	will	 be	 reduced	 to	wilderness
ruins.	However,	this	sets	the	scene	for	a	remarkable	reversal	described	in	the	concluding
verses	of	the	chapter.

The	Lord	would	pour	out	his	spirit,	giving	his	personal	presence	and	empowerment	to	his
people.	 Like	 water	 to	 revive	 the	 parched	 wilderness,	 the	 effect	 of	 the	 spirit's	 advent
would	 be	 miraculous	 fruitfulness	 and	 growth.	 Formerly	 barren	 lands	 would	 become
fruitful	fields	and	fruitful	fields	would	become	glorious	forests.

This	 fruitfulness	 is,	 in	 verse	 16,	 directly	 connected	 with	 the	 coming	 of	 justice	 and
righteousness.	 The	 just	 and	 righteous	 rule	 of	 the	 Lord	 heals	 and	 enlivens	 the	 land.
Behind	much	of	the	imagery	of	this	section	is	a	comparison	between	the	Lord's	justice	in
relationship	to	his	people	and	the	rain	and	clouds	in	relation	to	the	thirsty	earth.

The	outcome	of	the	coming	of	the	Lord's	justice	would	be	peace,	a	sort	of	rest	and	well-
being	enjoyed	in	good	relations	with	God,	one's	neighbor	and	the	land.	There	would	also
be	quietness	and	trust,	the	confidence	of	those	who	know	that	the	Lord	will	provide	for
all	of	their	needs	and	protection,	and	who	happily	commit	themselves	to	his	charge.	The
nation	 that	has	 just	been	overrun	by	a	 foreign	army	would	now	dwell	 in	peace	and	 in
security.

Verse	 19	 is	 a	 surprising	 interruption.	 Perhaps	 it's	 a	 reference	 to	 the	 judgment	 that
Jerusalem	 will	 have	 to	 pass	 through	 before	 they	 are	 delivered.	 Alternatively,	 it	 might
refer	to	the	bringing	down	of	the	forest	of	Assyria.

Their	city	and	power	would	be	laid	low	and	the	Lord's	people	would	be	lifted	up.	Verse	20
describes	 a	 situation	 of	 plenty	where	 the	people	have	 so	many	 crops	 that	 they	aren't
afraid	 of	 them	 being	 destroyed	 by	 the	waters	 or	 by	 donkeys	 and	 oxen	 treading	 upon
them.	A	question	 to	consider,	what	are	some	of	 the	specific	ways	 in	which	a	 just	 ruler
can	set	the	tone	for	the	behavior	of	their	entire	people?	Luke	chapter	4	verses	1-30	The
devil	said	to	him,	If	you	are	the	son	of	God,	command	this	stone	to	become	bread.

And	 Jesus	answered	him,	 It	 is	written,	Man	shall	not	 live	by	bread	alone.	And	the	devil
took	him	up	and	showed	him	all	the	kingdoms	of	the	world	in	a	moment	of	time,	and	said
to	him,	To	you	I	will	give	all	this	authority	and	their	glory,	for	it	has	been	delivered	to	me,
and	I	give	it	to	whom	I	will.	If	you	then	will	worship	me,	it	will	all	be	yours.

And	Jesus	answered	him,	It	is	written,	You	shall	worship	the	Lord	your	God,	and	him	only
shall	you	serve.	And	he	took	him	to	Jerusalem	and	set	him	on	the	pinnacle	of	the	temple,
and	 said	 to	 him,	 If	 you	 are	 the	 son	 of	 God,	 throw	 yourself	 down	 from	 here.	 For	 it	 is
written,	He	will	 command	his	angels	concerning	you	 to	guard	you,	and	on	 their	hands



they	will	bear	you	up,	lest	you	strike	your	foot	against	a	stone.

And	Jesus	answered	him,	It	is	said,	You	shall	not	put	the	Lord	your	God	to	the	test.	And
when	 the	devil	had	ended	every	 temptation,	he	departed	 from	him	until	an	opportune
time.	And	 Jesus	 returned	 in	 the	power	of	 the	Spirit	 to	Galilee,	 and	a	 report	 about	him
went	out	through	all	the	surrounding	country,	and	he	taught	in	their	synagogues,	being
glorified	by	all.

And	he	came	to	Nazareth,	where	he	had	been	brought	up.	And	as	was	his	custom,	he
went	to	the	synagogue	on	the	Sabbath	day,	and	he	stood	up	to	read.	And	the	scroll	of
the	prophet	Isaiah	was	given	to	him.

He	unrolled	the	scroll,	and	found	the	place	where	it	was	written,	The	Spirit	of	the	Lord	is
upon	me,	because	he	has	anointed	me	to	preach	good	news	to	the	poor.	He	has	sent	me
to	proclaim	liberty	to	the	captives,	and	recovering	of	sight	to	the	blind,	to	set	at	liberty
those	who	are	oppressed,	to	proclaim	the	year	of	the	Lord's	favour.	And	he	rolled	up	the
scroll,	and	gave	it	back	to	the	attendant,	and	sat	down.

And	the	eyes	of	all	 in	the	synagogue	were	fixed	on	him.	And	he	began	to	say	to	them,
Today	 this	 scripture	 has	 been	 fulfilled	 in	 your	 hearing.	 And	 all	 spoke	well	 of	 him,	 and
marvelled	at	the	gracious	words	that	were	coming	from	his	mouth.

And	they	said,	Is	not	this	Joseph's	son?	And	he	said	to	them,	Doubtless	you	will	quote	to
me	this	proverb,	Physician,	heal	yourself,	what	we	have	heard	you	did	at	Perneum,	do
here	in	your	hometown	as	well.	And	he	said,	Truly	I	say	to	you,	no	prophet	is	acceptable
in	his	hometown.	But	in	truth	I	tell	you,	there	were	many	widows	in	Israel	in	the	days	of
Elijah,	when	the	heavens	were	shut	up	three	years	and	six	months,	and	a	great	famine
came	over	all	the	land,	and	Elijah	was	sent	to	none	of	them,	but	only	to	Zarephath,	in	the
land	of	Sidon,	to	a	woman	who	was	a	widow.

And	there	were	many	lepers	in	Israel	in	the	time	of	the	prophet	Elijah,	and	none	of	them
was	 cleansed,	 but	 only	 Naaman	 the	 Syrian.	When	 they	 heard	 these	 things,	 all	 in	 the
synagogue	were	filled	with	wrath.	And	they	rose	up,	and	drove	him	out	of	the	town,	and
brought	 him	 to	 the	 brow	 of	 the	 hill	 on	which	 their	 town	was	 built,	 so	 that	 they	 could
throw	him	down	the	cliff.

But	passing	through	their	midst,	he	went	away.	Luke	chapter	4	tells	the	account	of	Jesus'
temptation	in	the	wilderness.	Each	of	the	accounts	of	the	Gospels	of	Jesus'	temptation	in
the	wilderness	differs	slightly.

Each	account	is	 introduced	with	different	 language,	for	 instance,	 language	that	sets	up
different	sets	of	echoes.	Matthew	speaks	of	Jesus	being	led	up	to	the	wilderness	by	the
Spirit.	The	allusion	here	seems	to	be	Israel	being	led	up	out	of	Egypt	into	the	wilderness
by	 the	 Spirit,	 the	 pillar	 of	 cloud	 and	 fire	 in	 the	 Exodus,	where	 they	were	 there	 for	 40



years.

Mark	 speaks	 of	 Jesus	 being	 cast	 out	 by	 the	 Spirit	 into	 the	 wilderness.	 Perhaps
reminiscent	of	David	being	driven	out	from	Saul's	court	into	the	wilderness.	While	in	the
wilderness,	 David	 lived	 with	 the	 wild	 beasts,	 resisting	 the	 temptation	 to	 snatch	 the
kingdom	for	himself	before	it	was	time.

Luke,	however,	 phrases	 things	differently.	 Jesus,	 full	 of	 the	Holy	Spirit,	was	 led	by	 the
Spirit	 in	the	wilderness.	This	 is	the	 language	of	the	prophet	caught	up	and	transported
by	the	Spirit,	the	sort	of	language	that	we	find	in	the	book	of	Ezekiel.

The	hand	of	the	Lord	was	upon	me,	and	I	was	led	in	the	Spirit.	We	should	also	note	the
similarities	with	 Luke	2,	 verse	 27,	where	 Simeon	 comes	by	 the	 Spirit	 into	 the	 temple.
Another	interesting	parallel	might	be	seen	in	Revelation	17,	verse	3,	where	the	seer	John
is	 carried	 away	 in	 the	 Spirit	 into	 the	 wilderness,	 where	 he	 encounters	 the	 whore	 of
Babylon	on	a	beast.

If	Matthew's	introduction	to	Jesus'	temptation	in	the	wilderness	foregrounded	themes	of
the	 Exodus	 and	 the	 law,	 and	 Mark's	 foregrounded	 themes	 of	 kingship,	 in	 Luke,	 the
themes	are	more	 those	of	 the	prophet.	We	have	already	noted	earlier	similarities	with
the	story	of	Ezekiel.	The	similarities	seen,	for	instance,	in	the	fact	that	Jesus	was	about
30	years	old	when	he	was	baptised	by	John.

In	Ezekiel	1,	verse	1,	it's	in	the	30th	year	that	Ezekiel	sees	the	heavens	opened	and	sees
visions	of	God.	And	Jesus,	in	his	baptism,	sees	the	heavens	opened	and	there	is	a	vision
of	 the	 Spirit	 descending	 upon	 him	 in	 the	 form	 of	 a	 dove.	 But	 the	 allusions	 seem	 to
continue	here.

The	 hand	 of	 the	 Lord	 came	 upon	 Ezekiel	 and	 he	 was	 carried	 in	 the	 Spirit	 into	 the
wilderness	 valley	 of	 dry	 bones,	 in	 Ezekiel	 37,	 verse	 1.	 And	 then	 there's	 a	 continued
pattern	from	there.	He's	first	transported	by	the	Spirit	into	the	wilderness,	then	to	a	very
high	mountain,	in	chapter	40,	verse	2,	then	to	various	extremities	of	the	temple,	in	40,
verse	17,	24,	28,	32,	and	then	in	chapter	41,	42,	43,	and	44	at	the	very	beginning.	This
visionary	journey	is	also	mirrored	in	Revelation,	which	begins	in	the	wilderness,	17,	verse
3,	then	goes	to	the	mountain,	 in	21,	verse	10,	and	then	to	the	temple,	 in	21,	verse	22
following.

The	mountain	and	the	temple	are	closely	related,	as	in	Ezekiel,	and	the	devil	seems	to
be	giving	 Jesus	 a	 sort	 of	 false	 apocalypse	here,	 a	 twisted	 alternative	 to	 the	 visions	 of
God's	future	that	are	received	by	the	prophets.	This	is	what	the	future	could	look	like	if
Christ	bows	to	Satan	and	takes	his	route.	There	might	be	ways	we	are	reminded	of	the
Exodus	story	here,	beyond	the	fact	that	it's	40	years.

There	is	the	water	crossing,	connected	with	baptism,	of	the	Red	Sea.	There	is	a	period	in



the	wilderness	associated	with	miraculous	bread,	manna.	The	idea	of	turning	the	stone
into	bread	might	recall	both	the	manna	and	the	rock	in	the	wilderness.

There's	coming	to	the	mountain	of	Sinai,	the	high	place,	and	then	there's	the	temple,	or
the	tabernacle.	You	can	also	see	similar	patterns	in	the	story	of	Elijah.	Elijah	is	fed	with
miraculous	bread	baked	on	hot	stones,	in	1	Kings	chapter	19,	verses	5-8,	and	that	gives
him	strength	to	go	without	food	for	40	days	and	nights.

This	 is	 accompanied	 by	 the	word	 of	 the	 Lord.	He	 then	 goes	 to	 the	mountain	 of	 Sinai,
where	he	is	given	a	vision	and	a	commission	for	the	future	of	the	kingdom.	Refusing	to
eat	the	food	of	the	land	bearing	the	curse,	the	prophet	is	fed	with	heavenly	bread.

The	 Israelites	 rejected	 the	old	 leaven	and	ate	manna,	bread	 from	heaven.	Moses	went
without	bread	for	40	days	on	the	mountain,	receiving	tablets	of	stone	from	God.	David
ate	the	holy	bread	of	the	tabernacle	in	1	Samuel	chapter	21,	verses	1-6.

Elijah	is	fed	by	the	ravens,	and	then	by	the	miraculous	bowl	and	jar,	then	by	the	bread
from	the	angel.	The	devil	wants	Jesus	to	produce	bread	from	the	curse-bearing	territory,
rather	than	relying	by	faith	upon	God's	bread.	This	might	be	part	of	what's	going	on.

It's	what	 James	 Jordan	 has	 suggested.	 The	wilderness	 becomes	 the	 source	 of	 a	 feast,
both	in	Ezekiel	39-17	and	Revelation	19-21,	after	the	great	victory	has	been	won.	Luke
has	already	mentioned	a	miraculous	transformation	of	stones	in	3-8.

Notice	 that	 in	 Luke,	 the	devil	 calls	 Jesus	 to	 produce	bread	 from	a	 single	 stone,	 rather
than	from	many.	Christ	has	been	connected	with	Adam	in	the	verse	immediately	before
the	temptation	account.	He	is	then	described	as	being	filled	with	the	spirit,	the	breath	of
God.

Like	 Adam,	 he	 is	 tempted	 by	 the	 devil	 to	 eat	 forbidden	 food	 and	 to	 jump	 the	 gun	 on
God's	kingdom	plans.	Like	the	serpent	 in	the	wilderness,	the	devil	seeks	to	twist	God's
word.	The	last	Adam	resists	in	the	hunger	of	the	wilderness,	what	the	first	Adam	failed	to
resist	in	the	plenitude	of	the	garden.

We	should	also	 recognise	 the	 importance	of	 the	statement,	 if	 you	are	 the	son	of	God.
Jesus	has	just	been	declared	to	be	the	son	of	God	with	the	voice	from	heaven,	and	he's
also	been	declared	the	son	of	God	at	the	end	of	the	genealogy.	Now	he's	being	tested
concerning	that.

Is	he	a	faithful	son?	Is	he	a	son	that	will	obey	the	word	of	his	father?	Where	Adam,	the
first	born	man	of	the	dust,	failed.	Seeing	all	of	the	kingdoms	in	a	moment	in	time	might
be	like	the	visions	in	Daniel	of	the	different	successive	empires.	The	devil	is	the	ruler	of
the	wider	empire,	making	him	the	direct	adversary	of	Gabriel,	who	has	appeared	earlier
to	announce	the	births	of	John	and	Jesus.



John's	baptism	of	the	mightier	Jesus	leads	to	this	conflict,	as	Jesus	will	fight	on	Gabriel's
behalf	against	his	greater	adversary.	Perhaps	we	should	relate	what	Jesus	is	doing	here
to	 the	 role	 of	Michael,	 the	 heavenly	 prince	 of	 Israel,	 in	 supporting	Gabriel	 against	 the
opposing	kings	in	Daniel	10,	verse	13	and	21.	Michael	is	connected	with	the	angel	of	the
Lord	in	Zechariah	3,	and	perhaps	Jude	9	fills	this	out	a	bit.

The	angel	 of	 the	 Lord,	 or	 the	angel	 of	 the	 covenant,	 is	 connected	with	Christ	 in	 other
places.	Malachi	3,	verse	1	is	a	key	verse	here,	as	it	relates	the	coming	of	the	angel	of	the
covenant	to	the	ministry	of	John	the	Baptist	and	Christ.	The	Lord,	the	messenger	of	the
covenant,	is	Christ.

Once	this	has	been	appreciated,	I	think	an	interesting	picture	starts	to	emerge.	Gabriel
tells	Daniel	that	Michael	will	stand	up	at	some	point	in	the	future.	In	Daniel	12,	verse	1,
Luke	 presents	 us	 with	 the	 coming	 of	 the	 mighty	 champion	 who	 will	 equip	 Gabriel	 to
defeat	the	devil	and	his	princes.

John	 speaks	 of	 Michael	 and	 his	 angels	 fighting	 against	 the	 dragon,	 the	 full-grown
serpent,	 in	 Revelation	 12,	 verses	 7-9.	 The	 reference	 is	 to	 angelic	 rulers,	 the	 heavenly
army,	and	conflict	with	the	devil	in	these	early	chapters	of	Luke	should	make	clear	that
there	 is	 a	 battle	 of	 spiritual	 powers	 occurring	 throughout	 the	 gospel,	 and	 that	 we
shouldn't	 merely	 focus	 upon	 the	 surface	 events.	 The	 devil's	 second	 temptation	 is	 an
invitation	to	Christ	to	rule	under	and	with	him,	rather	than	under	the	Father.

This	 temptation	would	be	a	way	 for	 Jesus	 to	avoid	 the	great	battle	of	 the	cross.	When
Jesus	resists	his	second	temptation,	the	devil	tempts	 Jesus	to	throw	himself	down	from
the	pinnacle	of	the	temple,	to	cast	himself	out	of	the	realm	of	God's	presence,	assuring
him	that	 the	angels	will	protect	him,	much	as	Shadrach,	Meshach	and	Abednego	were
protected	in	the	fiery	furnace.	If	Jesus	won't	rule	alongside	the	devil	on	the	devil's	terms,
the	devil	assures	Jesus	that	God	will	protect	him	if	he	exiles	himself.

Rather	than	plundering	the	strongman	and	resisting	the	devil's	claims	over	God's	house,
Jesus	would	be	protected	 if	he	abandoned	the	house	to	the	devil.	 It	would	be	so	much
easier	 for	 Jesus	 if	 he	 just	 cast	 himself	 away	 from	 Israel.	 All	 of	 Jesus'	 responses	 to	 the
devil	 involve	 quotations	 from	 the	 book	 of	 Deuteronomy,	 chapter	 8	 verse	 3,	 chapter	 6
verse	 13,	 chapter	 10	 verse	 20	 and	 chapter	 6	 verse	 16,	 and	 all	 refer	 to	 the	 testing	 of
Israel	in	the	wilderness.

We're	supposed	to	think	back	to	what	happened	to	Israel	and	how	Israel	failed,	and	think
about	 how	Christ	 is	 fulfilling	what	 Israel	 had	 failed	 to	 achieve.	 The	 devil	 departs	 from
Jesus	 until	 an	 opportune	 time,	 presumably	 Gethsemane.	 We	 should	 observe	 the
emphasis	upon	trial,	which	is	probably	a	more	appropriate	word	than	temptation,	in	the
garden	of	Gethsemane.

In	Luke	chapter	22	verses	39	to	46	we	see	this.	The	same	word	for	trial	is	used	here	as	in



chapter	4	verse	13.	Perhaps	we	should	see	some	relationship	between	the	trials	 in	the
wilderness	and	the	trials	leading	up	to	and	upon	the	cross.

So	 one	 possibility	 would	 be	 that	 the	 first	 trial	 is	 found	 in	 the	 garden	 of	 Gethsemane.
Jesus	must	live	by	every	word	of	the	Father,	and	the	Father's	word	takes	the	form	of	a
cup	that	he	must	drink.	While	Jesus	could	reject	the	cup	of	his	father	and	eat	the	portion
of	the	devil,	he	chooses	to	live	by	the	word	of	his	father.

The	second	trial	could	relate	to	his	claims	of	kingship,	while	before	Pilate	The	kingdoms
of	 this	 world	 cast	 their	 judgement	 upon	 Christ,	 ridiculing	 and	 condemning	 him,	 even
though	the	kingdoms	of	this	world	are	his	proper	inheritance.	Jesus	could	assert	his	reign
in	a	demonic	fashion,	but	he	accepts	the	crown	of	thorns	and	is	raised	up	on	the	cross.
The	third	and	final	trial	occurs	while	Jesus	is	on	the	cross.

Those	watching	the	crucifixion,	the	rulers	among	them,	the	soldiers	and	even	one	of	the
criminals	crucified	with	him,	call	upon	him	to	save	himself,	to	cast	himself	down	from	the
cross,	 to	 abandon	 the	 temple	 and	 his	 mission.	 Luke's	 account	 of	 the	 temptations	 of
Christ	 in	 the	wilderness	 is	 followed	 by	 his	 teaching	 in	 the	 synagogue	 of	 Nazareth.	 He
begins	with	reading	from	the	book	of	Isaiah.

His	 reading	 brings	 together	 Isaiah	 61	 1-2	 and	 58	 6.	 The	 acceptable	 year	 of	 the	 Lord
might	be	a	 reference	 to	 the	 Jubilee.	 In	 Leviticus	25	8-17	we	 read	about	 the	 Jubilee.	 It
would	fit	well	with	Luke's	emphasis	upon	economic	themes.

Jesus	is	bringing	the	release	of	all	debts.	This	would	also	relate	to	the	Sabbath	and	the
true	 fast	 spoken	 of	 in	 Isaiah	 58.	 Jesus	 doesn't	 quote	 the	 end	 of	 Isaiah	 61	 2	 with	 its
reference	to	the	day	of	vengeance.

His	current	ministry	is	one	of	blessing	and	restoration.	The	day	of	vengeance	comes	later
for	 Israel	 in	AD	70	and	unsurprisingly	 the	expression	occurs	 in	 that	context	 later	on	 in
Luke	21-22.	 Jesus'	proclamation	of	 liberty	should	be	related	to	his	defeat	of	 the	devil's
power	over	the	land,	restoring	the	land	to	its	original	owners.

The	people	of	Nazareth	observe	that	Jesus	is	Joseph's	son.	With	this	they	are	attempting
to	exert	some	sort	of	authoritative	claim	upon	Jesus.	Physician	heal	yourself.

It's	 the	 claim	 that	 Jesus	 owes	 them	 special	 treatment	 on	 the	miracle	 front.	 He	 should
recognise	the	greater	duty	that	he	has	towards	his	own	country,	literally	his	fatherland	in
verse	23.	And	Jesus	challenges	this	claim	with	the	examples	of	Elijah	and	Elisha.

The	 reference	 to	 Elijah	 and	 Elisha	 here	 is	 significant,	 not	 merely	 on	 account	 of	 the
numerous	allusions	that	have	already	been	made	to	them	in	the	book	so	far.	Later	on	in
the	book	there	are	healings	that	are	reminiscent	of	Elijah	and	Elisha.	The	healing	of	the
centurion's	 son	 in	 chapter	7	verses	1-10	 is	a	miracle	done	at	a	distance	 for	a	military
man	of	a	foreign	power	and	that	can	be	related	to	Elisha's	healing	of	Naaman	the	Syrian,



another	foreign	military	man	which	Jesus	mentioned	in	verse	27.

The	raising	of	the	dead	son	of	the	widow	of	Nain	relates	to	Elijah's	raising	of	the	widow	of
Zarephath's	son.	The	widow	of	Zarephath	is	mentioned	in	verse	26.	There	seems	to	be
something	interesting	going	on	here	when	we	read	this	passage	alongside	the	account	of
the	temptations.

There	are	some	peculiar	features	of	the	text	that	should	grab	our	attention.	First	of	all,
the	 fact	 that	 the	 quote	 from	 Deuteronomy	 in	 response	 to	 the	 first	 temptation	 is	 not
completed.	Man	shall	not	live	by	bread	alone.

We	 know	 the	 words	 that	 come	 next,	 they're	 given	 in	 Matthew,	 but	 they're	 not	 given
here.	But	by	every	word	that	proceeds	from	the	mouth	of	God.	But	we're	not	told	that.

And	yet	in	the	story	of	the	preaching	of	Nazareth	we	hear	some	reminder	of	those	words.
The	people	marvel	at	the	gracious	words	that	proceeded	out	of	his	mouth.	Man	shall	not
live	by	bread	alone,	but	by	every	word	that	proceeds	from	the	mouth	of	the	Lord.

If	you're	talking	about	speaking	 it's	a	rather	strange	way	to	speak	about	speaking.	But
this	is	the	expression	that	Luke	uses	in	this	context	and	presumably	because	he	wants
us	to	think	back	to	 Jesus'	response	to	the	first	temptation.	 In	Luke	chapter	4	verse	17,
Jesus	 is	 handed	 the	 scroll	 of	 prophecy	 and	 then	 he	 proceeds	 to	 speak	 the	 word	 of
prophecy	as	a	word	that	he	incarnates.

One	 of	 the	 peculiar	 features	 of	 this	 text	 are	 the	 many	 references	 to	 the	 scroll.	 It's
referenced	three	times.	He	is	handed	the	scroll,	he	opens	the	scroll,	he	gives	the	scroll
back.

Now	if	he	had	wanted	to	Luke	could	have	said	that	 Jesus	got	up	and	he	read	from	the
prophet	Isaiah.	Why	mention	the	scroll?	It	seems	to	me	that	again	this	is	a	connection	to
the	 story	 of	 Ezekiel.	 In	 Ezekiel	 chapter	 2	 verse	 9,	 Ezekiel	 is	 handed	 the	 scroll	 of
prophecy,	the	word	of	God.

He	then	eats	it	and	as	the	prophet	he	holds	that	word	within	himself,	it	comes	from	out
of	him.	The	prophets	were	fed	by	the	word	of	the	Lord	and	he	eats	the	scroll	in	chapter	3
verses	1	to	3,	much	as	John	does	in	Revelation	chapter	10	verse	8	to	11.	And	that	word
received	into	his	mouth	is	then	something	that	he	can	speak	forth	from	within	him.

Jesus	is	doing	the	same	thing.	He's	handed	the	scroll	and	then	the	words	proceed	from
him.	They	come	out	of	him.

They're	not	from	the	scroll	primarily.	He's	not	reading	from	the	scroll	so	much	as	reading
from	within.	The	scroll	expresses	something	that	has	come	true	in	that	time.

In	 Christ	 himself	 that	 scroll	 and	 its	meaning	 is	 standing	 before	 them.	What	 does	 this



mean?	Well	it	helps	us	to	understand	the	response	to	the	first	temptation.	Man	shall	not
live	by	bread	alone.

How	does	man	live?	Man	lives	by	every	word	that	proceeds	from	the	mouth	of	God	and
Jesus	 is	 living	 by	 the	 scroll	 of	 the	 Lord	 that	 he	 has	 taken	 into	 himself	 and	 now	 he	 is
speaking	forth.	He's	speaking	out	his	mission	and	that	mission	is	a	mission	of	liberation,
of	deliverance	to	the	captives.	Jesus	is	the	one	by	whom	the	true	bread	of	God's	word	is
given	rather	than	the	bread	of	the	devil.

There	are	other	things	to	be	observed	here.	At	the	very	end	of	 the	events	 in	Nazareth
they	tried	to	cast	him	down	from	the	brow	of	 the	hill	 in	verse	29.	This	 it	seems	to	me
should	be	related	to	the	third	temptation.

Jesus'	own	people	are	seeking	to	cast	him	down	from	the	temple,	to	exile	him	from	them,
to	 cast	 him	 off	 which	 would	 mean	 for	 Jesus	 an	 abandonment	 of	 his	 purpose	 and	 his
vocation	to	deliver	the	people.	He	could	allow	them	to	cast	him	down	and	he	would	just
go	 off	 and	 he	would	 no	 longer	 be	 associated	with	 them	and	 the	 people	would	 perish.
They	would	be	given	over	into	the	clutches	of	Satan.

But	he	stands	even	when	they	are	trying	to	cast	him	down	and	in	the	same	way	as	he
remains	on	the	cross,	even	if	he	could	come	down	and	deliver	himself	and	abandon	the
people	 to	 their	 fate,	 he	 remains	 faithful.	 He	 remains	 faithful	 in	 the	 experience	 of
complete	rejection	by	his	townsfolk	and	he	remains	faithful	not	just	in	the	rejection	and
the	 abandonment	 that	 he	 experiences	 at	 Calvary	 but	 in	 the	 deep	 agony	 that	 he
experiences	too.	He	will	not	allow	Israel	to	cast	him	away	because	he	will	be	cast	away
for	Israel.

This	 leaves	 us	 with	 the	 question	 of	 whether	 there	 is	 a	 reference	 to	 the	 second
temptation	 in	 this	 account	 of	 the	 preaching	 in	 Nazareth	 and	 I	 believe	 there	 is.
Specifically	Jesus	rejects	the	attempts	of	his	own	people	to	get	him	to	serve	them.	He	is
going	to	serve	God	alone.

His	vocation	is	given	to	him	by	his	father,	not	by	his	townsfolk,	not	by	his	countrymen.
Rather	 than	 proudly	 seeking	 demonic	mastery	 over	 the	world,	 he	 chooses	 to	minister
deliverance	to	the	Gentiles	according	to	the	will	of	his	father,	as	Elijah	and	Elisha	did.	A
question	to	consider.

In	what	ways,	analogous	to	the	specific	ways	in	which	Jesus	was	tempted,	might	we	be
tempted	as	Christians	in	the	present	day?


