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Transcript
Jeremiah	chapter	22.	Thus	says	the	Lord,	Go	down	to	the	house	of	the	king	of	Judah,	and
speak	there	this	word,	and	say,	Hear	the	word	of	the	Lord,	O	king	of	Judah,	who	sits	on
the	throne	of	David,	you	and	your	servants	and	your	people	who	enter	these	gates.	Thus
says	the	Lord,	Do	justice	and	righteousness,	and	deliver	from	the	hand	of	the	oppressor
him	who	has	been	robbed.

And	do	no	wrong	or	violence	to	the	resident	alien,	the	fatherless	and	the	widow,	nor	shed
innocent	blood	in	this	place.	For	if	you	will	indeed	obey	this	word,	then	there	shall	enter
the	gates	of	 this	house	kings	who	sit	on	 the	 throne	of	David,	 riding	 in	chariots	and	on
horses,	they	and	their	servants	and	their	people.	But	if	you	will	not	obey	these	words,	I
swear	by	myself,	declares	the	Lord,	that	this	house	shall	become	a	desolation.

For	thus	says	the	Lord	concerning	the	house	of	the	king	of	Judah,	You	are	like	Gilead	to
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me,	like	the	summit	of	Lebanon.	Yet	surely	I	will	make	you	a	desert,	an	uninhabited	city.
I	will	 prepare	destroyers	against	you,	each	with	his	weapons,	and	 they	shall	 cut	down
your	choiceless	cedars,	and	cast	them	into	the	fire.

And	many	nations	will	pass	by	this	city,	and	every	man	will	say	to	his	neighbor,	Why	has
the	 Lord	 dealt	 thus	 with	 this	 great	 city?	 And	 they	 will	 answer,	 Because	 they	 have
forsaken	 the	 covenant	 of	 the	 Lord	 their	 God,	 and	 worshipped	 other	 gods	 and	 served
them.	Weep	not	for	him	who	is	dead,	nor	grieve	for	him,	but	weep	bitterly	for	him	who
goes	away,	 for	 he	 shall	 return	no	more	 to	 see	his	 native	 land.	 For	 thus	 says	 the	 Lord
concerning	Shalom,	 the	 son	of	 Josiah,	 king	of	 Judah,	who	 reigned	 instead	of	 Josiah	his
father,	 and	who	went	 away	 from	 this	 place,	 He	 shall	 return	 here	 no	more,	 but	 in	 the
place	where	they	have	carried	him	captive,	there	shall	he	die,	and	he	shall	never	see	this
land	again.

Woe	to	him	who	builds	his	house	by	unrighteousness,	and	his	upper	rooms	by	injustice,
who	makes	his	neighbors	serve	him	for	nothing,	and	does	not	give	him	his	wages,	who
says,	I	will	build	myself	a	great	house	with	spacious	upper	rooms,	who	cuts	out	windows
for	it,	panelling	it	with	cedar,	and	painting	it	with	vermilion.	Do	you	think	you	are	a	king
because	you	 compete	 in	 cedar?	Did	not	 your	 father	 eat	 and	drink,	 and	do	 justice	and
righteousness?	Then	 it	was	well	with	him,	he	 judged	the	cause	of	 the	poor	and	needy,
then	it	was	well.	Is	not	this	to	know	me,	declares	the	Lord?	But	you	have	eyes	and	heart
only	for	your	dishonest	gain,	for	shedding	innocent	blood,	and	for	practicing	oppression
and	violence.

Therefore	thus	says	the	Lord	concerning	Jehoiakim,	the	son	of	Josiah,	king	of	Judah,	they
shall	not	lament	for	him,	saying,	Ah,	my	brother!	or	Ah,	sister!	They	shall	not	lament	for
him,	saying,	Ah,	Lord!	or	Ah,	his	Majesty!	With	the	burial	of	a	donkey	he	shall	be	buried,
dragged	and	dumped	beyond	the	gates	of	Jerusalem.	Go	up	to	Lebanon,	and	cry	out,	and
lift	up	your	voice	in	Bashan.	Cry	out	from	Abarin,	for	all	your	lovers	are	destroyed.

I	spoke	to	you	in	your	prosperity,	but	you	said,	I	will	not	listen.	This	has	been	your	way
from	your	youth,	that	you	have	not	obeyed	my	voice.	The	wind	shall	shepherd	all	your
shepherds,	and	your	lovers	shall	go	into	captivity.

Then	 you	 will	 be	 ashamed	 and	 confounded	 because	 of	 all	 your	 evil.	 O	 inhabitant	 of
Lebanon,	nested	among	the	cedars,	how	you	will	be	pitied	when	pangs	come	upon	you,
pain	 as	 of	 a	 woman	 in	 labor.	 As	 I	 live,	 declares	 the	 Lord,	 though	 Keniah	 the	 son	 of
Jehoiakim,	king	of	Judah,	were	the	signet	ring	on	my	right	hand,	yet	I	would	tear	you	off,
and	give	you	into	the	hand	of	those	who	seek	your	life,	into	the	hand	of	those	of	whom
you	 are	 afraid,	 even	 into	 the	 hand	 of	 Nebuchadnezzar,	 king	 of	 Babylon,	 and	 into	 the
hand	of	the	Chaldeans.

I	will	hurl	you	and	the	mother	who	bore	you	 into	another	country,	where	you	were	not
born,	and	there	you	shall	die.	But	to	the	land	to	which	they	will	long	to	return,	there	they



shall	not	return.	 Is	 this	man	Keniah	a	despised,	broken	pot,	a	vessel	no	one	cares	 for?
Why	are	he	and	his	children	hurled	and	cast	into	a	land	that	they	do	not	know?	O	land,
land,	land,	hear	the	word	of	the	Lord.

Thus	says	the	Lord,	write	this	man	down	as	childless,	a	man	who	shall	not	succeed	in	his
days,	for	none	of	his	offspring	shall	succeed	in	sitting	on	the	throne	of	David,	and	ruling
again	in	Judah.	Jeremiah	chapters	21-23	are	largely	addressed	to	the	kings	of	Judah.	The
specific	king	in	view	at	the	beginning	of	chapter	22	isn't	stated.

It	 is	possible	that	this	 is	 in	the	early	reign	of	 Jehoiakim,	around	the	time	of	 the	temple
oracles	of	chapter	7.	The	statement	at	the	beginning	of	this	chapter	is	delivered	at	the
house	of	the	king	of	Judah,	to	a	wider	audience	of	those	associated	with	the	king's	house.
The	 king's	 palace	 was	 one	 of	 the	 buildings	 in	 the	 wider	 temple	 complex.	 The	 king's
house	was	associated	with	the	Lord's	house,	as	the	king	was	the	Lord's	son.

Perhaps	 Jeremiah's	 words	 were	 delivered	 in	 the	 context	 of	 a	 feast.	 The	 challenge
concerning	 justice	 and	 righteousness	 in	 verse	 3	 echoes	 verse	 12	 of	 the	 preceding
chapter.	 O	 house	 of	 David,	 thus	 says	 the	 Lord,	 execute	 justice	 in	 the	 morning,	 and
deliver	from	the	hand	of	the	oppressor	him	who	has	been	robbed.

Lest	my	wrath	go	 forth	 like	 fire,	and	burn	with	none	 to	quench	 it	because	of	your	evil
deeds.	The	delivering	of	 righteousness	and	 justice	was	central	 to	 the	 task	of	 the	king.
The	king	was	the	shepherd	of	the	people,	and	he	was	charged	with	the	task	of	delivering
righteous	judgment	and	redeeming	them	from	their	enemies.

We	can	derive	some	sense	of	 the	 task	of	 the	king	 from	Ezekiel's	portrayal	of	 the	 false
shepherds	 in	Ezekiel	 chapter	34	verses	1-6.	The	word	of	 the	Lord	came	 to	me,	Son	of
man,	prophesy	against	the	shepherds	of	 Israel.	Prophesy	and	say	to	them,	even	to	the
shepherds.

Thus	 says	 the	 Lord	 God,	 Our	 shepherds	 of	 Israel	 who	 have	 been	 feeding	 yourselves,
should	not	 shepherds	 feed	 the	 sheep?	You	eat	 the	 fat,	 you	clothe	yourselves	with	 the
wool,	you	slaughter	the	fat	ones,	but	you	do	not	feed	the	sheep.	The	weak	you	have	not
strengthened,	 the	 sick	 you	 have	 not	 healed,	 the	 injured	 you	 have	 not	 bound	 up,	 the
strayed	you	have	not	brought	back,	 the	 lost	 you	have	not	 sought,	 and	with	 force	and
harshness	 you	 have	 ruled	 them.	 So	 they	 were	 scattered,	 because	 there	 was	 no
shepherd,	and	they	became	food	for	all	the	wild	beasts.

My	sheep	were	scattered,	they	wandered	over	all	the	mountains	and	on	every	high	hill.
My	sheep	were	scattered	over	all	the	face	of	the	earth,	with	none	to	search	or	seek	for
them.	The	resident	alien,	the	fatherless	and	the	widow,	and	those	who	are	innocent	are
particularly	singled	out	here.

The	king	must	protect	such	people	from	predation	and	injustice,	and	he	will	be	judged	by



how	he	performs	 this	 task.	Verses	4-5	present	 two	different	possibilities.	 If	 the	king	 is
faithful	and	obeys	this	word,	then	the	house	of	David	is	going	to	be	established.

The	house	of	the	king	of	Judah	is	going	to	be	occupied,	it	is	going	to	be	glorious,	and	God
is	going	to	bless	them	and	their	people.	However,	if	they	do	not	obey	the	words,	then	the
house	of	 the	king	of	 Judah	 is	going	to	be	rendered	desolate.	 In	verses	6-7	we	see	that
this	possibility	has	already	been	closed.

They	have	been	unfaithful,	and	as	a	result,	even	though	they	might	be	the	most	verdant
and	elevated	places,	God	 is	going	to	bring	them	down	and	he	 is	going	to	render	 them
desolate.	 The	 great	 city	 and	 all	 that	 they	 trust	 in	 is	 going	 to	 be	 brought	 down.	 Again
there	is	the	image	here	of	a	forest	being	cut	down.

Solomon	had	built	up	the	houses	of	the	king	with	the	choice	of	cedar	from	Lebanon	and
now	those	cedars	are	going	to	be	cut	down	like	a	great	deforestation.	Verses	8-9	present
the	 result	 of	 this.	 Reading	 verses	 3	 and	 5	we	would	 get	 the	 impression	 that	 this	 is	 a
consequence	 of	 their	 failure	 to	 do	 justice	 and	 righteousness,	 their	 failure	 to	 be
concerned	for	the	weak	and	the	oppressed	of	the	land.

Whereas	in	verses	8	and	9	there	is	a	different	focus.	The	indictment	here	focuses	upon
their	 forsaking	of	 the	covenant	of	 the	Lord	 their	God	and	 their	going	after	other	gods.
This	should	be	instructive	for	us.

Ethical	and	theological	concerns	go	hand	in	hand.	The	most	fundamental	ethical	concern
must	 be	 who	 do	 we	 worship.	 As	 the	 Psalms	 and	 the	 Prophets	make	 plain	 on	 several
occasions,	people	become	like	the	gods	that	they	worship.

If	they	worship	false	and	cruel	idols,	their	social	values	and	conduct	will	reflect	that	fact.
If	they	worship	the	true	and	living	God	who	is	concerned	for	the	oppressed,	the	needy,
the	isolated	and	the	foreigner,	then	their	social	practice	should	exhibit	a	similar	concern.
The	verses	 that	 follow	 in	 the	chapter	address	a	number	of	different	 specific	kings	and
their	situations.

Verses	10-12	speak	to	the	situation	of	Shalom	or	Jehoahaz.	The	historical	background	for
this	section	is	found	in	2	Kings	23-29.	In	his	days	Pharaoh	Necho,	king	of	Egypt,	went	up
to	the	king	of	Assyria	to	the	river	Euphrates.

King	 Jeziah	went	to	meet	him	and	Pharaoh	Necho	killed	him	at	Megiddo	as	soon	as	he
saw	him.	And	his	servants	carried	him	dead	in	a	chariot	from	Megiddo,	and	brought	him
to	Jerusalem,	and	buried	him	in	his	own	tomb.	And	the	people	of	the	land	took	Jehoahaz
the	son	of	Jeziah,	and	anointed	him,	and	made	him	king	in	his	father's	place.

Jehoahaz	 was	 twenty-three	 years	 old	 when	 he	 began	 to	 reign,	 and	 he	 reigned	 three
months	 in	 Jerusalem.	 His	 mother's	 name	 was	 Hamutal,	 the	 daughter	 of	 Jeremiah	 of
Libna.	And	he	did	what	was	evil	in	the	sight	of	the	Lord,	according	to	all	that	his	fathers



had	done.

And	Pharaoh	Necho	put	him	in	bonds	at	Riblah,	in	the	land	of	Hamath,	that	he	might	not
reign	 in	 Jerusalem,	and	 laid	on	 the	 land	a	 tribute	of	a	hundred	 talents	of	 silver,	and	a
talent	of	gold.	And	Pharaoh	Necho	made	Eliakim	the	son	of	 Jeziah,	king	 in	the	place	of
Jeziah	his	father,	and	changed	his	name	to	Jehoiakim.	But	he	took	Jehoahaz	away,	and	he
came	to	Egypt,	and	died	there.

The	prophecy	of	Jeremiah	here	teaches	that	Jeziah's	fate	is	less	severe	than	the	fate	of
his	 son	 Jehoahaz.	 As	we	 see	 in	 2nd	Chronicles	 35.25,	 Jeremiah	mourned	 the	 death	 of
Jeziah,	 but	 the	 fate	 of	 Jehoahaz	 his	 son	 is	 far	more	 severe.	His	 fate	 is	worse	 than	 his
father's	death.

Verses	 13-19	 address	 the	 situation	 of	 the	 successor	 of	 Jehoahaz,	 Jehoiakim.	 Jehoiakim
was	another	son	of	the	righteous	Jeziah,	but	he	is	contrasted	with	his	father	here.	Jeziah
sought	 justice	 and	 righteousness,	 but	 his	 son	 Jehoiakim	 has	 a	 very	 different
understanding	of	kingship.

For	 Jehoiakim	kingship	 is	self-aggrandizement,	 it	 is	conspicuous	wealth	 than	 luxury.	To
the	 mind	 of	 Jehoiakim,	 being	 a	 king	 is	 about	 living	 in	 a	 cedar-panelled	 palace,
surrounded	by	the	riches	and	the	finery	of	his	office.	 Jeziah	by	contrast,	understanding
the	true	nature	of	 the	Davidic	covenant,	knew	that	 royalty	was	to	be	expressed	 in	 the
doing	of	justice.

This	finds	stark	expression	in	verse	16,	He	judged	the	cause	of	the	poor	and	the	needy,
then	it	was	well.	Is	not	this	to	know	me?	declares	the	Lord.	Judah's	royalty	was	never	to
be	like	the	royalty	of	the	other	nations,	defined	purely	by	luxury	and	might.

Rather	the	true	Davidic	king	was	marked	out	by	the	fact	that	he	knew	the	Lord	and	he
exhibited	the	Lord's	character	and	justice	in	his	treatment	of	the	people,	taking	concern
for	 the	 poor	 and	 the	 needy.	 Verses	 10-12	 concern	 the	 death	 and	 departure	 of	 kings,
Jeziah	and	his	son	Jehoahaz.	Here	however	there	is	a	prophecy	of	non-burial	and	of	a	lack
of	lamentation.

People	 will	 not	 lament	 the	 death	 of	 Jehoiakim,	 his	 body	 will	 be	 ignobly	 and
unceremoniously	deposited	outside	of	Jerusalem.	Determining	the	manner	in	which	this
was	fulfilled	requires	a	bit	of	coordination	of	different	passages.	In	2	Kings	24,	verse	10	it
appears	that	Nebuchadnezzar	came	after	the	death	of	Jehoiakim.

In	2	Chronicles	36,	verses	5-6	we	might	get	a	different	picture.	Jehoiakim	was	25	years
old	when	he	began	to	reign,	and	he	reigned	11	years	in	Jerusalem.	He	did	what	was	evil
in	the	sight	of	the	Lord	his	God.

Against	him	came	up	Nebuchadnezzar	king	of	Babylon,	and	bound	him	in	chains	to	take
him	 to	 Babylon.	 Some	 have	 suggested	 that	 this	might	 have	 been	 an	 earlier	 attack	 of



Nebuchadnezzar.	 Others	 have	 suggested	 that	 Jehoiakim	 died	 as	 he	 was	 being	 taken
away.

Others	have	suggested	that	Jehoiakim	was	the	victim	of	a	coup.	And	yet	others	that	this
is	not	literally	fulfilled,	but	that	Jeremiah	is	declaring	the	spiritual	and	prophetic	truth	of
the	 character	 of	 Jehoiakim's	 death.	 Elsewhere	 in	 the	 book	 of	 Jeremiah	we	 find	 similar
pronouncements	in	chapter	36,	verse	30.

Therefore	thus	says	the	Lord	concerning	Jehoiakim	king	of	Judah,	he	shall	have	none	to
sit	on	the	throne	of	David,	and	his	dead	body	shall	be	cast	out	to	the	heat	by	day	and	the
frost	 by	 night.	 Whatever	 the	 actual	 historical	 events	 that	 occurred,	 Jehoiakim's
judgement	and	the	great	dishonour	of	it	stands	in	the	very	starkest	of	contrasts	with	the
pride	 that	 characterises	 his	 reign.	 The	 man	 who	 seeks	 to	 build	 up	 his	 kingdom	 by
injustice	and	oppression	will	end	up	unlamented,	his	body	being	disposed	of	like	that	of	a
donkey.

Jerusalem	is	instructed	to	go	to	all	the	extremities	of	the	land,	to	Lebanon	in	the	north,	to
Bashan	in	the	northeast	and	to	Abarim	in	the	southeast.	These	will	all	be	sites	where	she
announces	and	laments	her	terrible	fate.	All	the	land	will	be	able	to	hear.

And	her	 fate	 is	 the	consequence	of	her	 failure	 to	 listen	 to	 the	Lord	and	his	voice.	The
Lord	declares	 the	wind	 shall	 shepherd	all	 your	 shepherds.	As	Heti	 Lalliman	notes,	 this
verse	plays	upon	the	sounds	of	the	word	for	wind,	shepherd	and	evil,	all	of	which	have
very	similar	sounds.

The	same	fate	 that	will	befall	her	shepherds,	her	priests,	her	kings,	will	also	befall	her
lovers.	The	nations	and	the	gods	that	she	looked	to	will	also	be	rendered	desolate	and
taken	off	into	captivity,	and	their	fate	would	in	part	be	a	result	of	her	own	sin.	Jerusalem
here	is	described	as	the	inhabitant	of	Lebanon,	nested	among	the	cedars.

The	great	buildings	of	Jerusalem,	the	palace,	the	royal	houses	and	also	the	temple,	were
built	 from	 cedars	 of	 Lebanon.	 Indeed	 one	 of	 the	 houses	 was	 called	 the	 house	 of	 the
forest	 of	 Lebanon.	 By	 speaking	 of	 Jerusalem	 and	 her	 kings	 as	 dwelling	 in	 Lebanon,
perhaps	the	Lord	is	expressing	something	of	the	way	in	which	they	have	become	foreign
through	their	sin.

So	 far	 in	 this	 chapter	 concerning	 the	 kings	 of	 Judah,	 Jehoahaz,	 Jeziah	 his	 father,
Jehoiakim	 Jeziah's	 son	 and	 now	 Jehoiakim	 are	 mentioned.	 Jehoiakim,	 also	 known	 as
Keniah	or	Jeconiah,	is	the	son	of	Jehoiakim	and	the	grandson	of	Jeziah.	He	reigns	for	the
briefest	span	of	time	before	he	is	removed	to	Babylon,	for	only	three	months.

At	the	end	of	the	book	of	2nd	Kings	and	also	the	end	of	this	book	of	Jeremiah,	Jehoiakim
is	mentioned	in	the	house	of	evil	Merodach,	king	of	Babylon,	being	released	from	prison
and	raised	up	to	sit	at	the	king's	table.	Here	however	the	message	concerning	Keniah	is



far	less	positive.	Even	though	all	of	the	hopes	of	Judah	might	be	riding	upon	this	man,	a
man	who	represents	the	continuing	hope	of	the	monarchy,	the	Lord	will	still	cut	him	off.

Even	if	Keniah	were	the	signet	ring	on	God's	right	hand,	expressing	his	authority	and	his
identity,	he	would	still	cast	him	off.	He	is	doomed	to	failure.	The	Davidic	dynasty	that	he
represents	will	not	be	re-established	in	his	days.

None	of	his	children	will	reign	in	his	place	and	he	and	his	mother	will	never	return	to	the
land.	The	imagery	of	broken	and	discarded	pottery	is	used	again	in	verse	28.	With	this
condemnation	 of	 Keniah,	 the	 series	 of	 judgements	 against	 successive	 kings	 of	 Judah
comes	to	an	end.

In	the	verses	that	 follow	 in	chapter	23,	we'll	hear	about	a	righteous	counterpart	to	the
false	 kings	 of	 the	 land.	 A	 question	 to	 consider,	 how	 can	 we	 fill	 out	 the	 relationship
between	idolatry	and	oppression	and	injustice	towards	the	weak?	1	Corinthians	chapter
7	 For	 the	 wife	 does	 not	 have	 authority	 over	 her	 own	 body,	 but	 the	 husband	 does.
Likewise,	the	husband	does	not	have	authority	over	his	own	body,	but	the	wife	does.

Do	not	deprive	one	another,	except	perhaps	by	agreement	for	a	 limited	time,	that	you
may	devote	yourselves	to	prayer,	but	then	come	together	again,	so	that	Satan	may	not
tempt	you	because	of	your	lack	of	self-control.	Now	as	a	concession,	not	a	command,	I
say	this.	I	wish	that	all	were	as	I	myself	am,	but	each	has	his	own	gift	from	God,	one	of
one	kind	and	one	of	another.

To	the	unmarried	and	the	widows	I	say	that	it	is	good	for	them	to	remain	single,	as	I	am,
but	if	they	cannot	exercise	self-control,	they	should	marry,	for	it	is	better	to	marry	than
to	 burn	 with	 passion.	 To	 the	married	 I	 give	 this	 charge,	 not	 I	 but	 the	 Lord.	 The	 wife
should	not	separate	from	her	husband,	but	if	she	does,	she	should	remain	unmarried	or
else	be	reconciled	to	her	husband,	and	the	husband	should	not	divorce	his	wife.

To	the	rest	I	say,	I	not	the	Lord,	that	if	any	brother	has	a	wife	who	is	an	unbeliever,	and
she	consents	to	 live	with	him,	he	should	not	divorce	her.	 If	any	woman	has	a	husband
who	is	an	unbeliever,	and	he	consents	to	 live	with	her,	she	should	not	divorce	him,	for
the	unbelieving	husband	 is	made	holy	because	of	his	wife,	and	 the	unbelieving	wife	 is
made	holy	because	of	her	husband.	Otherwise	your	children	would	be	unclean,	but	as	it
is,	they	are	holy.

But	if	the	unbelieving	partner	separates,	let	it	be	so.	In	such	cases	the	brother	or	sister	is
not	enslaved.	God	has	called	you	to	peace.

For	how	do	you	know,	wife,	whether	you	will	save	your	husband?	Or	how	do	you	know,
husband,	whether	 you	will	 save	 your	wife?	Only	 let	 each	person	 lead	 the	 life	 that	 the
Lord	has	assigned	 to	him,	 and	 to	which	God	has	 called	him.	 This	 is	my	 rule	 in	 all	 the
churches.	Was	anyone	at	 the	time	of	his	call	already	circumcised?	Let	him	not	seek	to



remove	the	marks	of	circumcision.

Was	 anyone	 at	 the	 time	of	 his	 call	 uncircumcised?	 Let	 him	not	 seek	 circumcision.	 For
neither	 circumcision	 counts	 for	 anything,	 nor	 uncircumcision,	 but	 keeping	 the
commandments	of	God.	Each	one	should	remain	in	the	condition	in	which	he	was	called.

Were	you	a	bond-servant	when	called?	Do	not	be	concerned	about	it.	But	if	you	can	gain
your	freedom,	avail	yourself	of	the	opportunity.	For	he	who	was	called	in	the	Lord	as	a
bond-servant	is	a	freedman	of	the	Lord.

Likewise	he	who	is	free	when	called	is	a	bond-servant	of	Christ.	You	were	bought	with	a
price.	Do	not	become	bond-servants	of	man.

So,	brothers,	in	whatever	condition	each	was	called,	there	let	him	remain	with	God.	Now
concerning	the	betrothed,	I	have	no	command	from	the	Lord,	but	I	give	my	judgment	as
one	who	by	the	Lord's	mercy	is	trustworthy.	I	think	that	in	view	of	the	present	distress,	it
is	good	for	a	person	to	remain	as	he	is.

Are	you	bound	to	a	wife?	Do	not	seek	to	be	free.	Are	you	free	from	a	wife?	Do	not	seek	a
wife.	But	if	you	do	marry,	you	have	not	sinned.

And	 if	a	betrothed	woman	marries,	she	has	not	sinned.	Yet	 those	who	marry	will	have
worldly	troubles,	and	I	would	spare	you	that.	This	is	what	I	mean,	brothers.

The	appointed	time	has	grown	very	short.	From	now	on,	let	those	who	have	wives	live	as
though	 they	had	none,	and	 those	who	mourn	as	 though	 they	were	not	mourning,	and
those	who	rejoice	as	though	they	were	not	rejoicing,	and	those	who	buy	as	though	they
had	no	goods,	and	those	who	deal	with	the	world	as	though	they	had	no	dealings	with	it.
For	the	present	form	of	this	world	is	passing	away.

I	want	you	to	be	free	from	anxieties.	The	unmarried	man	is	anxious	about	the	things	of
the	Lord,	how	to	please	the	Lord.	But	the	married	man	is	anxious	about	worldly	things,
how	to	please	his	wife,	and	his	interests	are	divided.

And	the	unmarried	or	betrothed	woman	is	anxious	about	the	things	of	the	Lord,	how	to
be	holy	in	body	and	spirit.	But	the	married	woman	is	anxious	about	worldly	things,	how
to	please	her	husband.	I	say	this	for	your	own	benefit,	not	to	lay	any	restraint	upon	you,
but	to	promote	good	order	and	to	secure	your	undivided	devotion	to	the	Lord.

If	anyone	thinks	that	he	is	not	behaving	properly	towards	his	betrothed,	 if	his	passions
are	strong,	and	 it	has	 to	be,	 let	him	do	as	he	wishes,	 let	 them	marry,	 it	 is	no	sin.	But
whoever	 is	 firmly	 established	 in	 his	 heart,	 being	 under	 no	 necessity,	 but	 having	 his
desire	under	control,	and	has	determined	this	in	his	heart,	to	keep	her	as	his	betrothed,
he	will	do	well.	So	then	he	who	marries	his	betrothed	does	well,	and	he	who	refrains	from
marriage	will	do	even	better.



A	wife	is	bound	to	her	husband	as	long	as	he	lives.	But	if	her	husband	dies,	she	is	free	to
be	married	to	whom	she	wishes,	only	in	the	Lord.	Yet	 in	my	judgment	she	is	happier	 if
she	remains	as	she	is.

And	I	think	that	I	too	have	the	spirit	of	God.	In	chapter	7	of	1	Corinthians,	Paul	seems	to
be	responding	to	some	specific	questions	from	the	Corinthians.	The	claim	of	the	opening
verse,	it	is	good	for	a	man	not	to	have	sexual	relations	with	a	woman,	is	not	Paul's	own
claim,	rather	it	seems	to	be	a	quotation	from	the	Corinthians	letter	to	Paul.

Throughout	this	chapter,	and	at	various	other	points	 in	the	 letter,	we	have	to	guess	at
the	position	of	the	Corinthians	or	the	positions	that	they	were	enquiring	about	through	a
sort	of	shadow	reading	of	the	text,	inferring	from	Paul's	arguments	what	the	arguments
of	 his	 opponents	 or	 interlocutors	were.	 In	 a	 situation	with	 so	much	 sexual	 immorality,
each	man	should	have	his	own	wife	and	each	woman	her	own	husband.	Paul	 is	writing
into	the	Corinthian	context	where	they	are	sitting	rather	easy	to	gross	sexual	sin	in	their
midst.

Paul	 is	 not	 arguing,	 however,	 that	marriage	 is	merely	 for	 the	 sake	 of	 avoiding	 sexual
immorality,	rather	that	a	situation	like	that	in	Corinth	is	one	where	marriage	makes	even
more	 sense.	 If	 we	 read	 between	 the	 lines	 of	 Paul's	 argument,	 it	might	 seem	 that	 his
opponents	have	a	sort	of	spirituality	that	both	denies	the	body	and	ends	up	indulging	the
body.	 In	 their	 super-spirituality	 they	 think	 themselves	 above	 the	 body,	 and	 so	 things
associated	with	bodily	passions	such	as	sexual	relations	might	need	to	be	avoided.

However,	 if	 sexual	 relations	 are	 engaged	 in,	 it's	 no	 big	 deal,	 it's	 just	 a	matter	 of	 the
body.	While	 it	would	be	more	desirable	 to	give	oneself	 to	asceticism,	 if	you	cannot	do
that,	 it	merely	 inconveniences	your	 spirituality,	 it	doesn't	 imperil	 it.	We	might	 think	of
Paul's	teaching	in	Colossians	chapter	2	verses	20-23	here.

If	with	Christ	you	died	to	the	elemental	spirits	of	the	world,	why,	as	if	you	were	still	alive
in	 the	world,	 do	you	 submit	 to	 regulations,	 do	not	handle,	 do	not	 taste,	 do	not	 touch,
referring	 to	 things	 that	 all	 perish	 as	 they	 are	 used,	 according	 to	 human	 precepts	 and
teachings?	These	have	indeed	an	appearance	of	wisdom,	in	promoting	self-made	religion
and	 asceticism	 and	 severity	 to	 the	 body,	 but	 they	 are	 of	 no	 value	 in	 stopping	 the
indulgence	of	the	flesh.	A	religion	that	is	supposedly	above	the	body	and	seeks	to	deny
its	appetites,	but	which	also,	 in	 its	downplaying	of	the	 importance	of	the	body,	doesn't
take	the	sins	of	the	body	very	seriously,	is	wide	open	to	all	sorts	of	problems	and	abuses.
The	 alternative	 to	 this	 is	 a	 society	 of	 marital	 faithfulness	 over	 against	 a	 society	 of
widespread	sexual	immorality.

The	Corinthians,	 like	many	 in	 the	 early	 church	 and	 in	 that	 society,	 seem	 to	 have	 had
strange	views	about	 sex	and	how	 it	 relates	 to	 supposed	 spiritual	 persons.	 Sex	 can	be
seen	 as	 something	 bodily,	 to	 be	 denigrated.	 Paul's	 point	 is	 not	 that	 marriage	 is
something	lesser,	a	mere	concession	to	the	flesh.



However,	 his	 concern	 is	 to	 avoid	 sexual	 immorality	 and	 to	 advocate	 for	 faithful	 and
sexually	active	monogamy	or	 celibacy	as	 illicit	 alternatives.	And	 there's	an	element	of
realism	in	Paul's	counsel	here.	People	have	often	claimed	an	elevated	spiritual	character
exempts	 them	 from	 the	 temptations	 and	 dangers	 surrounding	 sexual	 behaviour	 and
relations.

Again	 and	 again	we	discover	 that	 it	 doesn't,	 and	 that	 responsible	 limits	 and	 practices
guard	 us	 from	 temptation,	 and	 are	 necessary	 and	 wise.	 We	 should	 not,	 like	 the
Corinthians,	 think	 that	 we	 reign	 like	 kings	 and	 are	 above	 the	 temptations	 of	 Satan.
Rather,	 we	 should	 be	 humble	 and	 wise	 to	 his	 ways,	 guarding	 and	 arming	 ourselves
against	his	stratagems.

Both	 spouses	 in	 a	 marriage	 should	 give	 the	 other	 their	 conjugal	 rights.	 One	 of	 the
problems	at	Corinth	might	be	a	 sort	 of	 asceticism,	 in	which	 couples	are	denying	each
other	 sexual	 relations,	 and	 as	 a	 result	 of	 such	 denial,	 improper	 sexual	 relations	 are
occurring.	Paul	argues	 that	neither	 the	husband	nor	 the	wife	have	authority	over	 their
own	bodies.

This	is	not	a	claim	that	the	spouses'	bodies	are	entirely	the	possession	of	the	other,	but
that	neither	has	exclusive	rights	over	their	own	bodies,	but	has	a	duty	lovingly	to	render
their	bodies	to	the	other,	and	should	not	deprive	the	other	for	 lengthy	periods	of	time,
save	by	mutual	agreement.	Paul	is	saying	this	as	a	concession,	not	a	command.	He	isn't
instructing	married	couples	to	refrain	from	sexual	intimacy	for	periods	of	time.

He's	merely	presenting	this	as	an	option.	Paul	himself	 is	celibate,	and	 if	you	asked	his
personal	preference,	it	would	be	that	all	were	like	him.	However,	what	really	matters	is
God's	 action,	 not	 Paul's	 personal	 perspective,	 and	 God	 has	 given	 different	 people
different	situations	and	different	callings.

Paul	speaks	to	the	unmarried	and	the	widows.	He	tells	 them	that	 it's	good	for	them	to
remain	 single.	 The	 point	 isn't	 that	 it	 is	 the	 only	 good	 thing	 to	 do,	 but	 rather	 that	 the
urgency	of	marriage	or	remarriage	need	not	be	felt.

If	a	man's	wife	has	died,	for	instance,	there's	no	necessity	that	he	remarry	again.	There's
no	urgency	to	that.	Paul	himself	is	single	and	is	contentedly	remaining	in	that	state.

It	is	likely	that	Paul	himself	was	a	widower,	or	perhaps	his	wife	left	him	when	he	became
a	Christian.	When	such	a	thing	happens,	we	need	not	desire	to	change	everything	about
our	position.	We	can	remain	in	our	current	position.

The	point	is	not	that	the	single	must	remain	single,	but	rather	that	it	is	not	necessary	for
them	to	enter	into	the	state	of	marriage.	The	New	Testament	treats	the	unmarried	state
as	one	that	Christians	can	purposefully	pursue,	and	one	that	in	certain	instances	is	even
preferable,	as	the	unmarried	person	can	devote	themselves	more	fully	to	the	service	of



the	Kingdom	of	God.	One	of	the	things	that	this	does	is	to	disrupt	the	cultural	script	of
marriage	as	a	matter	of	course,	the	expectation	that	everyone	should	get	married.

Marriage	ceases	to	be	something	that	we	just	do	because	it	is	what	everyone	is	expected
to	do,	and	 it	becomes	something	that	we	need	to	 think	about	as	a	particular	Christian
vocation,	a	vocation	among	other	vocations.	Viewing	marriage	primarily	as	one	possible
mode	of	Christian	discipleship,	 rather	 than	as	 the	presumed	script	 that	everyone	must
follow,	is	really	important.	If	marriage	is	just	the	necessary	following	of	a	cultural	script,
we	lose	the	ability	to	see	Christian	marriage	as	a	form	of	vocation,	and	a	similar	sense
about	the	various	vocations	that	exist	for	the	unmarried	is	lost.

There	are	too	many	people	who	think	that	since	they	are	unmarried,	they	have	somehow
forfeited	 God's	 plan	 for	 their	 lives,	 that	 God's	 purpose	 for	 everyone	 is	 to	 happily	 pair
them	off	with	another	partner.	 Yet	 Paul	wants	 the	 readers	of	 this	 letter	 to	understand
that,	 with	 regard	 to	 God's	 calling,	 there	 is	 no	 urgency	 to	 leave	 the	 unmarried	 state.
However,	if	the	unmarried	cannot	control	their	passions,	they	should	marry,	rather	than
have	those	passions	burning	in	more	dangerous	ways.

Paul	then	turns	to	speak	to	married	couples.	Divorce	or	separation	must	be	avoided	if	at
all	 possible.	 Where	 divorce	 does	 occur,	 the	 person	 should	 seek	 to	 remain	 single,	 or
should	seek	reconciliation	with	their	alienated	spouse.

Paul	bases	this	on	the	commandment	of	the	Lord.	He	is	likely	referring	to	Jesus'	teaching
on	the	subject	in	the	book	of	Matthew	or	Mark.	Jesus	himself	has	spoken	directly	to	that
issue,	and	Paul	relays	Jesus'	teaching	to	the	Corinthians.

He	 goes	 on	 to	 deal	 with	 further	 categories	 of	 persons,	 for	 instance	 Christians	 with
unbelieving	partners.	In	those	situations,	they	should	not	seek	divorce	when	the	partner
consents	 to	 remain.	 Now,	 you	 can	 imagine	 after	 the	 preceding	 chapter	 there	 is	 a
question	that	arises	here.

Wouldn't	 having	 a	 relationship	 with	 an	 unbelieving	 spouse	 pollute	 the	 body	 of	 Christ,
along	 the	 lines	 discussed	 in	 chapter	 6?	 No,	 Paul	 argues,	 the	 unbelieving	 partner	 is
sanctified	 by	 their	 continued	willing	 union	with	 the	 Christian	 spouse.	 And	 the	 same	 is
true	 of	 their	 children,	 who	 have	 been	 separated	 from	 the	 pagan	 world	 by	 their
association	with	their	Christian	parent.	 In	such	a	marriage,	a	Christian	wife	or	husband
may	exert	a	considerable	influence	upon	their	unbelieving	spouse.

When	reading	this	chapter,	it	is	really	important	to	recognise	the	way	that,	in	the	words
of	Anthony	Thistleton,	Paul	deals	with	the	good,	the	possible,	the	just,	the	feasible,	the
constructive,	the	useful,	and	the	right.	Paul	is	very	sensitive	to	matters	of	circumstance
and	 situation	 and	 the	 contingent	 issues	 of	 people's	 lives,	 and	 there	 is	 a	 very	 careful
interplay	between	pastoral	and	ethical	concerns	in	Paul's	teaching.	Most	of	the	teaching
in	this	chapter	does	not	come	as	absolute	commandment,	but	in	form	of	wise	counsel,	in



the	form	of	preferred	courses	of	action	in	different	situations	and	other	things	like	that.

Even	when	 things	go	wrong	or	people	do	not	act	as	 they	should	do,	 the	grace	of	God
remains	for	them	still	and	can	be	known	in	their	circumstances,	even	the	most	difficult.
Paul's	teaching	about	calling	here	and	different	situations	helps	us	to	realise	that	God's
grace	can	take	root	 in	our	 lives	wherever	we	 find	ourselves.	Paul	draws	back	 from	the
specific	case	of	marriage	at	this	point	to	explore	the	broader	principle	that	people	should
live	 in	 the	 life	 that	 God	 has	 placed	 them	 in,	 and	 not	 always	 seek	 for	 alternative
situations.

We	 all	 find	 ourselves	 in	 constrained	 situations,	 but	 our	 freedom	 to	 obey	 God	 is	 not
compromised	 or	 undermined	 by	 this,	 and	 he	 is	 challenging	 a	 sort	 of	 over-realised
eschatology,	which	would	present	escape	 from	certain	 conditions	as	necessary	 for	 the
realisation	 of	 our	 spirituality.	 The	 slave,	 for	 instance,	 cannot	 be	 a	 Christian	 in	 the
condition	 of	 slavery,	 he	must	 become	 free.	 For	 such	 an	 approach,	 the	 person	 who	 is
married	 to	 the	 unbelieving	 spouse	 would	 be	 imprisoned	 by	 that	 fact	 and	 denied	 the
possibility	to	live	a	proper	Christian	life.

But	 yet	 Paul	 teaches	 quite	 otherwise.	 The	 reality	 of	 God's	 call	 can	 come	 to	 us	 in
whatever	situation	we	find	ourselves,	even	ones	that	are	far	from	ideal.	And	this	saves
us	 from	 having	 to	 fret	 about	 the	 situations	 and	 the	 conditions	 we	 find	 ourselves	 in,
without	denying	the	power	of	the	Gospel	to	transform	the	actual	lives	that	we	are	living.

He	gives	the	example	of	circumcision	and	uncircumcision.	The	condition	is	not	the	point.
What	matters	is	living	faithfully,	keeping	the	commandments	of	God.

He	 then	 turns	 to	 slave	 and	 free.	 He	 deals	 with	 a	 situation	 not	 clear	 in	 the	 ESV's
translation,	where	there	 is	a	future	possibility	of	 freedom.	In	such	a	situation,	use	your
current	condition	of	slavery	for	Christ.

Don't	allow	your	hope	or	yearning	for	a	more	ideal	future	situation	to	deprive	you	of	the
possibility	of	serving	God	where	you	are	right	now.	That	doesn't	mean	that	you	shouldn't
take	 the	 opportunity	 if	 it	 arises.	 But	 do	 not	 allow	 your	 service	 of	 God	 to	 become
contingent	upon	the	possibility	of	that	eventuality	occurring.

The	 calling	 to	 faithfulness	 comes	 to	 us	 in	 our	 current	 situations	 and	 circumstances,
where	we	are	right	now.	There	is	a	vast	difference,	of	course,	between	slave	and	free	in
the	present	age.	However,	viewed	from	the	perspective	of	the	age	to	come,	which	has
been	inaugurated	in	Christ,	the	master	 is	no	 longer	over	the	slave,	and	the	slave	 is	no
longer	under	the	master.

And	 the	 slave	 is	 called	 to	 live	 in	 terms	 of	 that	 fact	 right	 now,	 to	 stand	 in	 a	 different
relationship	to	his	continuing	condition	of	service.	This	doesn't	mean	that	there	are	not
discriminations	 to	 be	 made.	 We	 have	 been	 bought	 by	 Christ,	 so	 we	 do	 not	 enslave



ourselves	to	men.

If	we	can,	at	all	 costs,	we	avoid	giving	ourselves	 into	 the	condition	of	 slavery,	and	we
should	seek	to	abolish	slavery	where	we	can.	The	enslaved	person	has	been	bought	by
Christ	and	 is	his	 freed	person,	and	 free	people	should	not	enslave	themselves	to	men.
Paul	 now	 speaks	 to	 those	 who	 are	 not	 yet	 married,	 and	 in	 his	 teaching	 here	 it	 is
important	 to	 recognise	 the	 difference	 between	 what	 Anthony	 Thistleton	 has	 called	 a
theology	 of	 eschatological	 imminence	 and	 a	 chronology	 of	 eschatological	 imminence,
while	the	latter	operates	in	terms	of	a	conviction	that	the	absolute	end	of	the	cosmos	is
only	months	or	years	away,	the	former	necessitates	no	such	belief.

Rather,	 the	 theology	 of	 eschatological	 imminence	 that	 we	 encounter	 in	 the	 New
Testament	arises	chiefly	from	the	combination	of	the	apocalyptic	judgment	of	the	cross
and	the	inauguration	of	the	new	creation	in	the	resurrection.	The	new	life	of	the	age	to
come	has	already	been	inaugurated,	it	is	already	starting	to	take	effect.	Life	after	these
events	 is	 characterised	 by	 a	 radical	 relativisation	 of	 the	 current	 world	 order,	 an
intensified	sense	of	its	penultimacy.

From	 now	 on,	 all	 human	 history	 occurs	 beneath	 the	 shadow	 of	 God's	 eschatological
kingdom,	which	is	already	at	work	in	our	midst.	Our	understanding	of	the	true	character
of	 the	 nearness	 of	 the	 end	 things	 should	 not	 be	 allowed	 to	 be	 compromised	 by	 our
modern	 reduction	 of	 all	 time	 to	 clock	 time.	 Others	 have	 drawn	 a	 distinction	 between
what	has	been	 called	participant	 logic	 and	observer	 logic,	 and	 these	are	 two	different
perspectives	from	which	we	may	speak	of	the	end	of	the	world.

In	 the	 case	of	 observer	 logic,	 the	end	of	 the	world	would	 refer	 to	 the	 final	 end	of	 the
material	and	the	intersubjective	cosmos.	But	in	the	case	of	participant	logic,	the	end	of
the	world	can	refer	 to	 the	catastrophic	collapse	of	 the	established	state	of	a	particular
society	or	a	person's	historical	existence.	The	destruction	of	Jerusalem	and	her	temple	in
AD	70	would	have	represented	just	such	an	event	for	many	early	Jewish	Christians.

In	declaring	in	verse	29	that	the	appointed	time	has	been	shortened,	Paul	may	refer	to
the	way	 in	which	 the	 cross	and	 resurrection	has	brought	 the	end	 things	near	 to	us	 in
history.	 We	 now	 exist	 in	 a	 sort	 of	 providential	 window	 of	 opportunity.	 This	 has	 been
graciously	 held	 open	 by	 God	 for	 us,	 and	 this	 should	 heighten	 our	 sense	 of	 present
urgency,	our	sense	of	the	theological	imminence	of	the	eschaton,	and	of	the	penultimacy
of	the	existing	social	and	political	order,	and	the	fact	that	it	is	passing	away	that	can	be
elevated	by	specific	historical	threats	or	instabilities.

These	 things	 can	wean	 us	 off	 our	 investment	 in	 the	world.	 Some	 commentators	 have
suggested	 that	 the	 Corinthians	 that	 Paul	 addressed	 within	 this	 letter	 were	 facing	 just
such	 a	 situation,	maybe	 something	 provoked	 by	 famine	 or	 severe	 persecution,	 and	 in
such	a	period	of	social	 ferment,	the	proximity	of	the	end	things	 is	acutely	felt.	We	feel
the	shadow	of	eternity	looming	over	the	crumbling	social	order.



That	doesn't	mean	that	the	actual	last	day	has	arrived,	but	we	do	find	ourselves	caught
in	 its	 gravity.	 In	 this	 context,	 Paul's	 concern	 seems	 to	 be	 less	 with	 preparing	 the
Corinthians	for	the	end	of	all	things	than	with	sparing	them	from	the	greater	pressures
and	worries	 that	would	 afflict	 those	whose	 embeddedness	 in	 the	 collapsing	 order	was
exacerbated	by	marriage	or	by	their	many	possessions.	It	is	within	this	context	that	Paul
advances	an	ethic	for	life	in	the	shadow	of	the	last	things.

As	the	external	structures	of	this	world	are	slipping	away,	we	must	learn	to	occupy	the
world	as	those	who	are	not	preoccupied	with	it.	We	engage	with	the	world,	but	we	do	not
tie	ourselves	to	it.	We	may	or	may	not	feel	the	slipping	away	of	the	external	structures	of
our	 present	 world	 as	 keenly	 as	 Paul's	 original	 addressees	 might	 have,	 but	 their
transience	and	penultimacy	remains	a	fact	of	considerable	importance.

To	some	degree	or	other,	all	of	us	are	invested	in	the	current	order	of	our	world,	 in	 its
political	structures,	in	its	economic	and	social	institutions.	Unfortunately,	not	only	do	we
occupy	these	existing	structures,	we	are	all	too	often	preoccupied	with	them,	dull	to	any
sense	 of	 their	 impermanence	 in	 the	 face	 of	 God's	 inaugurated	 and	 coming	 kingdom.
While	the	collapse	of	these	structures	may	not	be	as	near	at	hand	as	the	destruction	of
Jerusalem	was	for	the	first	Christians,	it	is	no	less	certain.

The	present	form	of	our	national	and	international	politics,	for	instance,	is	passing	away.
Like	the	nations	and	empires	before	them,	our	prevailing	political	powers	and	certainties
will	 one	 day	 pass	 away,	 perhaps	 altogether	 beyond	memory.	 Paul	 never	 argues	 for	 a
complete	detachment	and	disengagement	from	the	world.

We	 still	 are	 those	who	 deal	with	 the	We	 buy	 and	 sell,	we	mourn	 and	 rejoice,	 but	 our
participation	 in	these	activities	 is	now	tempered	by	Paul's	radical	as	though.	No	 longer
are	these	activities	permitted	to	be	the	preoccupations	that	 they	once	were,	 to	be	the
defining	 features	 or	 the	 determinative	 realities	 of	 our	 existence.	 Rather,	 we	 now
undertake	these	activities	as	people	who	belong	to	the	eschatological	kingdom	of	Christ
that	is	coming	to	dawn	in	the	world.

Our	 existence	 is	 determined	 by	 the	 reality	 of	 Christ's	 kingdom,	 not	 the	 passing
structures	of	this	age.	We	have	been	unplugged	from	the	immediacy	of	our	social	reality,
and	we	now	engage	with	it	as	those	who	are	no	longer	bound	to	it	and	identified	by	it.
Paul's	concern	in	all	of	this	is	to	free	the	Corinthians	from	undue	anxiety.

While	it	is	perfectly	possible	to	serve	the	Lord	in	varied	circumstances,	it	is	difficult	when
we	find	ourselves	pulled	in	different	directions.	Paul	isn't	commanding	the	Corinthians	or
suggesting	that	single	people	are	better	than	married	people.	Rather,	he's	revealing	the
inherent	 challenges	 of	 some	 callings	 and	 how	 certain	 callings	 may	 afford	 us	 certain
freedoms	over	others.

The	woman	whose	husband	dies	is	free	to	remarry	another	Christian.	While	it	is	possible



to	be	faithful	in	a	relationship	with	a	non-Christian	spouse,	it	is	not	appropriate	to	enter
into	 such	 a	 state	 as	 a	 Christian.	 A	 question	 to	 consider,	 what	 are	 some	 Christian
practices	 that	help	us	 to	sustain	 the	attitudes	to	our	circumstances	and	vocations	 that
Paul	identifies	here?


